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[image: Machine generated alternative text: George Shoup found his niche In Idaho. His successful
mercantile operations allowed him to diversify his interests. He soon
developed a substantial cattle operation and found a place in the terri
tory’s politics. When Leithi County was organIzed In 1869, he was one of
the first county cOiìissioners, Later, he served two terms in the
territorial legislature. In 1880, he was chosen as a member of the
Republican National Coinittee and served until 1884. Shoup was also
active In promoting Idaho among potential investors. In 1886, he de
clined the Republican nomination to the congressional delegate’s seat,
but in 1880, he accepted the governorship of Idaho Territory. As gover
nor, Shoup managed the acknission of Idaho to the Union, accomplishing his
task within a year. Afterwards, he served two terms as a United States
Senator. He left the Senate in 1903 and died the next year. His popu
larity waned during his last term because he did not Endorse the
free—silver idea, but when Idaho chose two men to stand in statuary hall
in the United States capitol, 6eorge L. Shoup was one of them.80
The younger officers of the First Colorado Regiment var.ished
Into obscurity. 0f those who opposed Chivington, Silas Soule and James
D. Cannon, the New Mexico officer assigned at Lyon, died under mysterious
circumnstances. 0f the others, only Joseph A. Cramer left a trail, and
it was tragically short. Cramer’s even, honest testimony had proven to
be some of the most damaging to Chivlngton during the Tappan inves
tigation. Despite recurring physical problems which resulted from the
injury he had suffered when he was thrown from his horse while pursuing
Neva’s peace party in August, 1864, Cramer served with the Veteran
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was mustered out at Denver.81 Cramer left Colorado and settled down in
the little framing comiunity of Solomon, Kansas. In 1868, his wife died,
and a year later he remarried. By then, his honesty and steadiness made
him an attractive possibility for public office. In 1870, he was elected
Sheriff of Dickinson County, although Abilene had replaced Solomon as the
population center of the county. Unfortunately, the old injuries to his
liver and stomach prevented him from becoming a part of the cowtown era
of Kansas history. On December 16, 1870, Joseph Cramer died. He was
thirty-one years old.82
Samuel Gerish Colley, the lackluster agent for the Cheyennes and
Arapahoes during the Civil War years quietly resigned in 1865, and
slipped out of Colorado unnoticed. He retired to the safer environs of
Belolt, Wisconsin, and exchanged the rigors of frontier life for a career
in banking. His son, Dexter Colley, stayed on the frontier as a
trader. In the early seventies, he opened a liquor store In Dodge City,
Kansas. During that town’s heyday as a cattle camp, he served on the
city council and was associated with the “Dodge City Gang, which ran
local politics during the late 1870’s.83 John W. Wright, the acerbic
Hoosier who had caused John Evans so much grief, continued his dabbling
in Indian affairs. He was involved in a number of questionable enter
prises with the Bureau of Indian Affairs, but despite frequent accu
sations of dishonesty on his part, he managed to avoid criminal prose
cution. Eventually, he settled down in hes home town of Logansport,
Indiana, where he spent his last days as a respected pioneer citizen.85
678
Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.][image: Machine generated alternative text: The Colorado politicos--Allen A. Bradford, Hiram Pitt Bennet,
Jerome Chaffee, Henry M. Teller, Samuel H. Elbert--and the edi
tors——William Byers, John Dailey, Frank Hall, Ovando J. Hollister--built
distinguished careers.86 John Potts Slough, the Colorado First’s first
coa.ander who helped to launch the investigation of Sand Creek, was
appointed chief justice of the New Mexico Supreme Court in 1866. His
bellicose manner and profane language made him a storm center, and late
in 1867, a member of the territorial legislature shot and killed him at
the La Fonda Hotel in Santa Fe.87 The rank and file of the First and
Third regiments went on to lives as civilians. Many of them became
legislators, county ccmiissioners, school board members, church deacons,
and respectable citizens. A surprising number of them-—men like Morse T.
Coffin, Irving Howbert, William Breakenridge, A. K. Shaw, and David
Mansell--wrote about Sand Creek in later years. Some Coloradans like
Julia H. Laithert, Watson Clark, and George Thompson, forcefully crit
icized Sand Creek and Chivington.89
John W. Prowers, the Arkansas valley rancher who had married
Amache Ochinee, the daughter of One Eye was one of those who never
forgave Chivington. He prospered in the years after Sand Creek. His
wife received an allotment of land on the Arkansas under the terms of the
Treaty of the Little Arkansas and he bought the claims of others who
obtained grants under the treaty, including the property of Julia Bent,
William Bent’s daughter. He was the principle founder of Las Animas,
Colorado, and he was Influential in both political and business affairs
until his death in 1884.
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called ‘AIRy’ by her friends, had managed to win acceptance in Colorado
society. Her personality, wit, and dignity overcame many prejudices.
She became something of a celebrity in the state, and she was much sought
after In Denver social circles. She remained quite unaffected by the
fuss and somewhat suspicious of the attention. She was active In the
Eastern Star, and on one occasion In the early 1890’s, she came face to
face with John Chivington for the first time since the day he stood in
the doorway of her home at Caddo and ordered soldiers to hold her family
as prisoners until after his troops had done their work at Sand Creek.
She was talking to friends when one of the hostesses approached
her with a giant, white bearded iian In tow. ‘Mrs. Prowers,’ she said,
“do you know Colonel Chivington?’
The tiny Cheyenne woman turned and looked up Into Chlvlngton’s
face. Ignoring his outstretched hand, she answered, in a voice that
reverberated through the room: ‘Know Col. Chivington? I should. He was
ny father’s murderer.’9’
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ThE SURVIVORS
In the fall of 1873, a party of buffalo hunters returning to
Dodge City, Kansas, after an unsuccessful hunt on the plains of eastern
Colorado, struck the big bend of Sand Creek and descended the bluffs to
the place where Black Kettle’s people had died nearly a decade earlier.
Nature had already erased much of the evidence of what had happened
there, but a few sunbleached bones still lay scattered along the creek
bed. The hunters had no hides to show for their work, so they gathered
up the bones and loaded them on the wagons to be sold at Dodge for
fertilizer and buttons.’ Those white scavengers removed the last
physical traces of the Sand Creek Massacre. For them, it was a trivial
and unimportant act, but it underscored an i.qortant fact. For the
Cheyennes, Ponoeohe, the little dried river, had become a place of death,
and they never returned, even to bury the dead.
That dreary day In Hikomini, the freezing moon of 1864, the
Cheyennes came to the end of a time when they could coexist with whites
peacefully without losing their freedom as a people. There, the last
fragile threads of trust snapped. Afterwards, the forces of American
modernization closed on the Cheyennes with dizzying speed. The Sand
Creek Massacre represented something more than a military defeat,
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betrayal. The Sand Creek tragedy altered the very nature of Cheyenne
society and polity.
The number of Cheyennes actually killed at Sand Creek was the
subject of debate from the moment the first reports reached Denver.
Colonel Chlvington claimed to have killed five or six hundred warriors
(as many as nine hundred as the years magnified the victory in his own
mind), and his closest subalterns placed the figure somewhere between
four hundred and five hundred killed.2 While a high “body count doubt—
lessly served their purposes and enhanced the importance of the battle,
the actual number of people killed was much smaller. The best estimates
of the death toll placed the number killed between 148 and 175 men,
women, and children.3 Even aciitting some margin for error, and allowing
for the Indians’ tendency to underestimate their casualties, no evidence
ever emerged which supported an estimate above two hundred killed.4
The Cheyenne population at Sand Creek numbered between 450 and
600 persons. At the time, military authorities normally estimated the
population of plains Indian villages at five people per lodge. The
Cheyennes had 114 lodges at Sand Creek, representing 112 families (War
Bonnet, chief of the Olviinana, and Snake, Black Kettle’s caaç crier, each
had two lodges), which led observers to place the village population near
600 people.5 But some contemporary evidence suggested that even that
figure was high. The Sand Creek camp was not an ordinary village. Its
population tncluded a surprisingly high number of prominent, older men,
and a large percentage of women and children. Many of the men were of
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cautious majority on the Smoky H1fl or with the Dog Soldiers over on the
Solomon. The people at Sand Creek were not only the most tractable
Cheyennes, but also they were the most trusting. The council chiefs who
led their followers there had taken a gamble that most of the Cheyennes
were unwilling to chance. Their guarantee of good faith was that they
brought their families and closest followers to a place within easy
striking distance of the garrison at Fort Lyon. Even the Kit Foxes end
Bowstrings who provided security for the camp were totally Insufficient
to meet a major assault on the village.6
Information collected from the Cheyennes at the treaty nego
tiations on the Little Arkansas in 1865, listed the names of 112 family
heads and recorded 27 killed, 12 wounded, and 73 uninjured in the attack.
Unfortunately, the report did not indicate the number of women and
children killed or the number of young men and old men without their own
lodges.7 Edmond Guerrier, who brought the first reports from the Indians
to Fort Lyon early In 1865, told Major Anthony that 27 old men, 25 young
men, and 96 women and children were killed for a total of 148 dead.8
George Bent, in one estimate placed the number of en killed at 53 and
the number of women and children killed at 110, while on another occa
sion, he fixed the number of men killed at 28 and the number of women and
children killed at 1O9.
Guerriers number of Mold menTM coincides exactly with the number
of killed reported on the Little Arkansas. Bent’s estimate of fif
ty-three killed was one more than the total of Guerrier’s old men and
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of Guerriers old men. 1f Guerrier’s old men was a reference to heads
of f aaillies, to established warriors, then the numbers were remarkably
consistent. The numbers also supported the contention of the Indians
that two-thirds of the people killed were women and children.
Moreover, considerable testimony from white sources substanti
ated the Indian claims. No fewer than 10 whites who were on the battle
field that day testified that between 150 and 200 IndIans were killed at
Sand Creek. The officers at Fort Lyon, and the civilians who were
present all declared that between two—thirds and three-fourths of those
killed were women and children.10 Even Morse T. Coffin, a Thirdster who
defended Sand Creek, always swore that no basis existed for assuming that
more than 175 Cheyennes were killed.1’ If, then, George Bent and others
were correct when they asserted that at least a thïrd of the people at
Sand Creek were killed, then the village population would have been
nearer five hundred than six hundred. Even allowing for the kit Foxes
and other young men who were away from the village hunting on the morning
of the attack, a majority of the people at Sand Creek managed to escape.
Chlvington’s troops proved to be surprisingly Inefficient.
Still, the Sand Creek affair was a tribal tragedy of massive
proportions. Black Kettle’s Wutapiu took the heaviest casualties, but
War Bonnet’s Oivimana, Yellow Wolf’s Hevitaniu, and White Antelope’s
Isiometannui also took heavy casualties. Only a few of the small number
of Suhtal died in the fighting, and Sand Hill’s Hevigsnipahls——who had
pitched their lodges away from the main village——escaped with few
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disrupted long-established residence patterns, and caused a realigrent
of loyalties and leadership among the survivors.
Ten council chiefs and four soldier chiefs died at Sand Creek.
The Hevitaniu suffered the heaviest losses. Old Yellow Wolf, Big Man,
and Bear Man were killed from that manhao. White Antelope and One Eye,
both chiefs of the Isloinetannui died in the attack. War Bonnet, the
Olvimana head chief, arid Tall Bear, who was probably Wutaplu, were also
killed. Spotted Crow, Bear Robe, and old Little Robe, the father of
Little Robe, the Dog Soldier leader, were all killed in the fighting.
They were all council chiefs, although their manhao affiliations have
been lost. Standing—in-the-Water, senior chief of the Elk Horn Scrapers,
was killed early in the fighting, and Yellow Shield, chief of the Bow
strings, also fell fighting. Two Thighs and Wood, both leading chiefs of
the Kit Foxes, were also killed. Other prominent Cheyennes who died at
Sand Creek included White Hat, Bear Feather, Crow Mecklace, Two Lances,
Black Wolf, Big Head, Sitting Bear, Big Shell, Wolf Mule, The Man, Heap
of Crows, and Full Bull.’3
Sand Hill, chief of the Hevigsnipahis, and White Face Bull,
chief of the Divimana, were wounded. Black Kettle and Seven Bulls, both
Wutapiu, and Whirlwind, Hevitanlu, escaped unhanned)4 Bull That Hears,
a Bowstring hea&an, and Big Crow, an Elk chief who succeeded Stand
ing-In-the Water as senior chief, escaped, along with other prominent
Cheyennes, Including Coffee, Iron, Old Crow, Wolf Tongue, Bear Tongue,
and Snake.15
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virtually every one of the chiefs who favored peace. Kearly one fourth
of the members of the Council of Forty-Four had died in a single day.
Three of the dead chiefs-—White Antelope, Tall Bear, and One Eye—-had
signed the Treaty of Fort Wise. Two of the killed--War Bonnet and
Standing—in-the-Water--had gone to Washington with Samuel Colley In
1863.16 Sand Hill, Big Crow, Wolf Tongue, Coffee, Iron, and Bull That
Hears, all survivors, changed their views and became supporters of
resistance.17
The political repercussions were particularly far—reaching. At
first, the Cheyennes directed their fury at Black Kettle and other chiefs
who had taken their people to Sand Creek. They turned away from Black
Kettle when he spoke in the council and called him an old woman who had
lost his courage. He bore the humiliation with courage and dignity, and
in time most of the people realized that he was not to blame for the
tragedy, that he, more than anyone, had been betrayed. Some contemporary
reports described him as a Cheyenne “Peter the Hernit,” who visited the
camps of the Cheyennes and Sioux, calling them to a great crusade against
the whites.’8 The reports were untrue. Sand Creek convinced Black
Kettle even more that some sort of acconinodatlon had to be reached, and
when the Cheyennes launched their winter war early in 1865, he took those
who would still follow him and moved south of the Arkansas away from the
fighting. Black Kettle never regained his former influence in the
council, and from that time on, the followers of Black Kettle and the
chiefs who cast theIr lot with him stood apart from the majority of the
Cheyennes.
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the Cheyenne political structure. The deaths of so many people and so
many prominent chiefs undermined the political base of the Council
Chiefs. Resentment against the peacefully Inclined chiefs further
diminished the credibility of the Council of Forty-Four. Real political
power now shifted to the soldier societies. The voices of Bull Bear and
Tall Bull, chiefs of the Dog Soldiers, dominated the councils, and the
remaining council chiefs, Including the venerable Keeper of Mahuts, Stone
Forehead, acquiesced In their leadership19 For all practical purposes,
the southern Cheyennes soon discarded the Council of Forty-Four. The
council had already Decome an anachronism in dealing with whites even
before Sand Creek. The Americans had never understood its function, and
most officials were totally Ignorant of Its existance. The Treaty of
Fort Wise had confirmed the pattern of negotiating with tractable chiefs
and holding the less cooperative majority accountable, and that method
was continued at the Little Arkansas, Bluff Creek and Medicine Lodge.
The total disregard for the Council on the part of whites and the exas
perating habit of Black Kettle and others of signing new treaties without
consultation with other Cheyennes, infuriated the soldier leaders who
came to see the council as an Impotent and useless institution.
In a practical sense, the Council of Forty-Four had ceased to
function in Cheyenne-American relations even before the Cheyennes them
selves realized that it had become a fiction In the nest Important
political relationship which the tribe had. The Sand Creek affair
precipitated a fundamental rift in the Cheyenne political order. The
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peace faction led by Black Kettle, old Little Wolf (called “Big Jake by
the whites), the younger Little Robe (who parted ways with his Dog
Soldier brothers), and Little Rock, remained organized in the traditional
manhao, but the larger group which favored war broke the traditional
social pattern and organized themselves around the soldier societies.
The council chiefs tried to maintain traditional authority, but once
discredited in the minds of the majority, tIie council chiefs could not
hold the social order together. Ironically, then, the soldier chiefs
became the agents of fundamental social change as well as political
change. Moreover, Stone Forehead gave the power of his sacred office to
the changes by remaining with the Dog Soldiers during the warring times
of the late sixties.2°
Yet, while real decision-making power shifted to the soldier
chiefs after Sand Creek, the Americans continued to deal with the tradi
tional leaders who lacked any coercive por over any groups other than
their own personal followers. Thus, Sand Creek not only undermined the
internal political structure of the tribe, but also it effectively
eliminated any hope for meaningful negotiations with the majority of the
Cheyenr.es. The smaller peace faction continued to seek an accomodation
with the American government, while the militant majority consistently
rejected all overtures. The Sand Creek Massacre and subsequent events
convinced the recalcltrants that war was not only inevitable but also
desirable. The soldier societies came to see war as a profitable
enterprise with minim risks when compared to the costs of accomodatlon.
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Creek and incorporated the massacre into their diplomacy, using it as a
standard justificatior for depredations even years after the event.
Ironically, the group of Cheyenns who suffered most at the hands of the
goverrmient were those groups most willing to trust the whites. Black
Kettle’s efforts for peace led Inexorably to disaster on the Washita,
while the warring groups took few losses until the army decisively
defeated the Dog Soldiers at Sumit Springs in July, 1869.21
With the death of Tall Bull at Sumit Springs, White Horse took
Stone Forehead and Manhuts and led his followers to the Powder River
country to join the Northern Cheyennes, but most of the Dog Soldiers
gradually moved onto the Cheyenne and Arapaho Reservation in Indian
Territory. Even there, the traditionally organized manhao collaborated
more fully with the whites, lived closer to the agency, and adapted to
change more readily than the residence groups indentified with the
soldier societies which shied away from the whites, stayed clear of the
agency as much as possible, and resisted change.22
When time came to renew the Council of Forty-Four in 1874, the
Southern Cheyennes were cut off from the Northern Cheyennes almost
completely. Although Stone Forehead had carried Mahuts south again, the
northern people decided to form a new, separate, and distinct councIl.
The creation of this separate council confirmed the schism which had been
evolving for decades. In practical terms, however, it provided the
cohesion which the northerners needed during the last years of Cheyenne
resistance against the Americans, and it helped the people to adjust to
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averted the conflict between the council chiefs and the soldier chiefs
which had proven to be the undoing of the southern people. The
northerners chose council chiefs who favored resistance and permitted
soldier chiefs to retain their positions as heads uf their societies
after becoming council chiefs.23
Arapaho losses at Sand Creek were small by comparison to
Cheyenne losses, but the results were no less profound. Fewer than fifty
men, women, and children accompanied Left Hand, the most pacific of the
southern Arapaho chiefs, to the Sand Creek village. They had arrived
only the day before the attack, having left Fort Lyon shortly after
Little Raven broke camp and lea most of the Arapahoes downriver to a
point near Caip Wynkoop because he distrusted major Anthony. Left Hand
was very ill at the time. Perhaps that was why he decided to join the
Cheyennes, or perhaps he was still convinced that peace was at hand.
After all, he had been the most enthusiastic Arapaho supporter of the
Camp Weld inlative.24
Left Hand’s few lodges (only eight or ten or them) were pitched
unusually close to the Cheyennes on the morning of the attack.25 They
stood near the point of attack, and his people bore the brunt of the
first assaults. True to his promise never to fight the whites, Left Hand
stood unresisting with his arms folded when the bullet crashed into his
leg and sent hi. tumbling into the creek bed. He managed to crawl away
or was dragged away by others.26
690
Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.][image: Machine generated alternative text: Few Arapahoes survived. MaHom, Left Hand’s sister, and her
daughter. Mary Polsal, were among the few to escape.27 Kohiss, a young
Arapaho woman carrying a child in a cradle board on her back, scooped up
another child with one arm and, half-dragging a third child by the hand,
fled up the creek bed. Although wounded several times, she made it to
the safety of the pits, but the child on her back and the child running
beside her were both killed.28 Red Bu11 and Ice were the only Arapahoes
of fighting age to survive, and the cost for them was high. Red Bull’s
son was found on the field the next day by a sergeant named Graham who
took him back to Denver when the soldiers returned. One elderly Arapaho
man was apparently the only other Arapaho survivor. The wounded and
sickly chief, Left Hand, was carried to the camps on the Sræky Hill by
the Cheyennes, but he died there a few days later.29
The Sand Creek disaster divided the Arkansas bands of the
Arapahoes. Neither Neya nor Notanee were at Sand Creek. Notanee missed
being there only because Left Hand and Black Kettle had sent him to warn
Major Wynkoop of possible danger on the Arkansas road. Afterwards, both
Neya and Notanee took their people north and never returned to the
familiar haunts between the Platte and the Arkansas. Both men signed the
Treaty of Fort Laramie in April, 1868. In the spring of 1870, young
Arapahoes raided several settlements in Wyoming, killing eight people and
seizing property. The local citizens organized themselves, and, unable
to find the hostiles, one party attacked a small group of friendly
Arapahoes led by Black Bear. Black Bear made no attempt to resist, but
he and fourteen other men, along with two women, were killed. The
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Incident so enraged the Arapahoes that they launched retaliatory raids.
In one of them, Notanee was kil1ed. Neva’s fate eluded contemporary
chroniclers, but he apparently lived out his life on the Wind River
Reservation In Wyoming.
On the other hand, Little Raven pursued a more passive course.
Like Left Hand, Little Raven had tried to deal with the Americans In ¡he
early years of settlement In Colorado, but In 1864, he capitulated to
those who advocated fighting. At the Smoky Hill council with Wynkoop, he
spoke for the war faction of the Arapahoes. Even so, he o’.ered his hand
In peace after the Camp Weld meeting, first to Wynkoop and then to
Anthony. His skepticism saved him from the fate of Left Hand at Sand
Creek, but he still had to flee to avoid a similar fate at the hands of
Colonel Chivington. The Sand Creek affair shook Little Raven deeply. He
fled south of the Arkansas, convinced that resistance was futile. From
1865 until his death, he worked consistently for peace.31
Thus, while the Sand Creek Massacre enraged tne Cheyennes and
made them more determined to resist, It demoralized the Southern
Arapahoes and led the majority of them to seek peace with the whites at
all costs. The alliance which h,d held securely since before the first
Cheyennes crossed the Platte now deteriorated Into a bitter rivalry. The
alliance had been already In trouble even before the massacre. The
Arapahoes had borne the brunt of the white invasion in 1858 and 1859
while most of the Cheyennes remained undisturbed. Forced off their
favored lands in the mining region at the headwaters of Cherry Creek and
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and Little Raven had tried to deal with the Americans. Only the Arkansas
manhao of the Cheyennes (themselves under the same pressure) understood
their course of action. The majority of the Cheyennes, who had not felt
the full impact of settlement in their Smoky Hill and Republican river
camps, interpreted the Arapaho pliability as weakness. After the Treaty
of Fort Wise, the alliance gradually dissolved.
At the negotiations on the Little Arkansas, Little Raven tried
to put distance between his people and the Cheyennes. Thereafter, the
Arapahoes worked for a separate treaty arrangement with the Americans,
apart from the Cheyennes. The Cheyennes, on the other hand, perceived
what they thought to be discrimination against thee in such matters as
treaty negotiations, annuities, and gifts. In their minds, the Arapahoes
were currying favor with the whites. The goverrinent seemed oblivious to
the growing tensions between the two groups until after reservation life
began in 1869. By then, a deep-seated antipathy had replaced the alli
ance, and the agents soon warned that the two tribes might have to be
separated 32
The deterioration of the Cheyenne-Arapaho alliance emphasized
the extent to which the Did assuiitions of plains culture had been
undermined. By 1865, the economic factors which had cemented the alli
ance In the first place had been largely undermined. Without real
Interdependence, the military alliance crumbled as well. The Sand Creek
affair was simply the coup de grace to the former connections. Without
binding coamon Interests, cultural differences (which were substantial)
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bellicose Cheyennes blamed the other for the collapse of the alliance,
but the real causes ran much deeper than either imagined. The Cheyennes
had long felt that the Arapahoes had ceased to provide the advantages
which had brought about the alliance in the first place, and their
contempt for the Arapahoes was increasingly apparent even before Sand
Creek. On the other hand, the Arapahoes had concluded that their con
nection with the Cheyennes had become a liability which threatened to
bring down the wrath of the American military upon them. In short, the
Arapahoes no longer provided the economic advantages to the Cheyennes
that had brought them together, while the Cheyennes no longer afforded
protection to the Arapahoes. The American intrusion had destroyed the
high plains balance of power created by the alliance. Self-interest
replaced interdependence, and the alliance disintegrated in a welter of
petty disputes and jealousies. With the fundamental assumptions of the
alliance undermined, differences in language, customs, values, and
general demeanor confirmed the separation.
Reservation life merely exacerbated the differences. The
Cheyennes and Arapahoes chose different paths in dealing with the new
conditions. Already seriously divided, the Cheyennes continued to
fragment into quarreling factions once they settled on reservation lands.
The majority scattered Into small groups approximating the old residence
patterns. The old ways died hard for the fiercely independent Cheyennes,
and so long as the buffalo herds could be reached, the majority refused
to settle down. In 1874, when white hunters decimated the great southern
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Kiowas in one final and futile bid for freedom. After the Red River War,
even they more or less accepted their fate and slipped Into the grinding
monotony of agency life. Still, periodic outbreaks, confrontations, and
petty depredations persisted Into the 1890’s and underscored Cheyenne
determination to maintain same semblance of independence.34
But the time for fighting had passed, and the more serious
threats to the Cheyenne life way were insidious erosions of culture,
rather than direct assaults on life and limb. With the power of the
Council of Forty—Four destroyed, the people of the tri be found many
things to divide them. The Sun Dance and the Arrow Renewal had been the
great unifying ceremonies in the past, but the federal government first
discouraged and eventually banned both much to the consternation of the
traditional people. The government also discouraged Indian dress, Indian
language, and Indian social customs. While many Cheyennes defied the
bans and continued to practice traditional ways, change gradually over
took the tribe. In 1889, two years after the Dawes Act was passed, the
Cheyennes faced allotment in severalty. Over the next few years, their
land base evaporated, and many conservatives realized for the first time
that without land they would be forced into the white man’s world in
order to survive at all.35
Uncle Sam is trying to get the old Indian to ride a new,
unbroken pony, clviliLatton, and imist give him the bridle and
reins . . .“ one Cheyenne chief told visitors to Oklahoma in the 1890’s,
but the government would not let go.36 To force change In policy, the
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Reproduced with permission of the copyright owner. Further reproduction prohibited without permission][image: Machine generated alternative text: Cheyennes took up new weapons—-the boycott, the petition, the legal
suit——In a continuing battle for autonomy.37 The odds against success
were staggering, and with the intrusion of 200,000 whites after allot
ment, the Cheyenne way seemed crushed out, but Sweet Medicine’s people
survived on their allotments and in the little towns of western Oklahoma,
still proud, still respecting the elders, still generous, still loving
the land and the sky, still unbroken in spirit.
While the Cheyennes sought to deal with the whites through a
strategy of evasion, the more pliable Arapahoes pursued a policy of
acconinodation. Unlike the Cheyennes, the Arapahoes maintained their
political system. The chiefs still directed trPal policy. The soldier
societies still enforced it. And the Arapahoes still maintained a
draLatic unanimity of purpose. Although outnumbered by the Cheyennes,
the Arapahoes were more successful in their willingness to cooperate.
The Arapahoes adapted more readily to agriculture and stock raising.
They fenced their lands, leased portions of their range to white
cattlemen, and sent their children to school with fewer complaints.39
Still, reservation conditions debilitated theni In rny of the
saLe ways that they did the Cheyennes. Throughout the brief reservation
period, the Arapahoes remained generally quiet. They cooperated with the
agents during the Red River War and later served as scouts for the army
when Little Wolf’s Northern Cheyennes left the reservation in 1878.
These actions aggravated the Cheyenne-Arapaho dispute and increased
tensions among the Arapahoes. Some violence did occur as young Arapahoes
lashed out at the system, but it was mostly personal violence rather
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religious panaceas as well. In 1890, the Arapahoes readily embraced the
Ghost Dance religion, providing the most substantial pockets of devotees
on the Southern plains. The peyote religion also flourished among the
Arapahoes early. Their visionary faith sometimes cost them dearly, as in
1890 when the second Chief Left Hand agreed to sell tribal lands because
Sitting Bull, the Ghost Dance prophet, advised him that the Messiah would
soon come and restore the land to the people anyway, but their solidarity
as a tribe was never shaken. The Arapahoes emerged from the reservation
years better prepared to meet the challenge of acculturation then most of
their Cheyenne neighbors, but they were no less scarred by the process.41
For all their differences, the Cheyennes and the Arapahoes were
still bound together. Their tragedy was a shared tragedy. There were
times, especially at ceremonial gatherings and religious meetings, when
the old, easy relationship revived, as If to remind them that the real
irritant of their relationship was the white man.42 tn those moments,
the old ones remembered better times when men rode free on the high
plains and pitched their tipis in sec’uded valleys and cut lodge poles on
the slopes of the mountains and hunted the buffalo on the Republican and
raided against the Utes. But that was long ago when the Americans were
allies, before the miners came, before the towns and cities of Colorado
existed, before Sand Creek.
The Cheyennes nd Arapahoes did not forget Sand Creek, although
at times the goverment seemed to ignore its pledges concerning that
698
Reproduced with permission of the copyright owner. Further reproduction prohibited without permissior][image: Machine generated alternative text: affair. At the Treaty of the Little Arkansas, the United States govern
ment acknowledged the wrong done at Sand Creek and promised to pay for
the damages to property which the tribes suffered there. On the basis of
information gathered from the Cheyennes, the coniissioners detennined
that the Cheyennes lost 575 horses, 31 iiules, and 114 lodges including
furnishings and other property. The value of this property was fixed at
$38,620. Arapaho losses were not specifically listed on the schedule
because the few Arapahoes who had escaped from Sand Creek were then with
the northerners, and Little Raven had no way of knowing who had been
killed or who had survived. For this reason, the counissioners recom
mended the appropriation of an additional $15,000 to cover the losses of
persons whose names did not appear on the list. This meant that the
connission recoiinended a total of $53,620 for losses in property.43
No punitive damages were awarded the tribes. The conmiissloners
did agree to provide each widow and each person who lost a parent at Sand
Creek a grant of 160 acres on the new reservation which was to be cre
ated. The treaty also granted 320 acre plots to the Cheyenne chiefs who
signed the treaty, including two who were not present at Sand Creek, as
compensation for losses. Interestingly, the most generous grants went to
the wives and mixed-blood children of white traders. The treaty stip
ulated that these grant were made at the wspeclal request of the
Cheyennes and Arapahoes, but the Influence of traders like William Bent
could hardly be missed. In all, thirty parcels of land, each 640 acres
in size, were awarded out of the old Sand Creek reservation lands In
Colorado.44
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ation “to be paid in United States securities, animals, goods, pro
visions, or such other useful articles as the Secretary of the Interior
may direct’ the sum of $39,050—-$14,600 less than the treaty coeiiñssion
ers had negotiated.45 In practical terms this meant that the Arapahoes,
whose names did not appear on the list would be excluded or that the
Cheyennes would be forced to share the specific amounts fixed for them
with other claimants. None of the funds were expended for more than a
year after the treaty, and when they were spent, they were handled
differently from the treaty provisions. Late In 1866, followIng a
conference with the Cheyennes, Charles Bogy and Walter Irwin, special
agents, advised the Office of Indian Affairs that a change in distribu
t4on was desirable. They wrote:
It was .ontemplated that the goods to be distributed as
indemnity for the losses sustained at the Sand Creek Massacre,
should be given to the individuals who suffered, but the
Indians decided among themselves that this would be
impracticable; that it would engender strife, and they decided
to ha the distribution made to theni collectively as a
tri be.
On January 1, 1867, a trader named James Harrison received
$23,505.13 from this fund for merchandise to be distributed to the
Cheyennes and Arapahoes. On February 6, 1867, V. B. Osborne received
$536.25 for goods. No other funds were ever expended, and on August 30,
1872, the balance of $15,008.62 reverted to the treasury. No official
explanation was ever provided.47
The land clauses of the Treaty of the Little Arkansas——except
for the grants to the mixed-bloods and Indian wives of traders--were
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persons losing parents at Sand Creek or to the chiefs who were
signatories of the treaties. The refusal of Kansas to allow the reserva
tion to be situated according to the terms of the original treaty delayed
the grants, and at the Treaty of Medicine Lodge, the Cheyennes and
Arapahoes relinquished all rights to the lands set aside for them under
the Treaty of the Little Arkansas. The government interpreted this to
include the specific grants to individuals as well as to general reserva
tion lands, although the treaty language stated that the Cheyenne and
Arapahoe ‘tribes’ surrendered their clalnis.47 In any event, the govern
ment effectively took away most of what had been given in reparations.’
When the Colorado troops marched into Denver after the Sand
Creek fight in 1864, three Indian prisoners rode with then. The cap
tives--two Cheyenne girls and an Arapaho boy-- were displayed as trophies
of the engagement at Denver theatres along with the scalps and booty.
The two girls were the daughters of a Sioux-Cheyenne man named Who-ho-mie
who was killed in one of the pits along with his wife and twelve or
thirteen others.49 The younger of the two was placed with a family in
Denver, while the older girl was turned over to a Mrs. Ford at Central
City.5° The boy--the son of Red Bull, one of the handful of Arapaho
survivors at Sand Creek-—was taken prisoner by Sergeant Lemuel Graham,
the coœissary sergeant of Conpany C, Third Colorado Cavalry. At Denver,
in Decenther, 1864, Colonel Leavitt Bowen ‘authorized Sergeant Graham ‘to
take, keep, and treat this boy the same as he would were he his own
child.’ Bowen Identified the boy as ‘the only son of Black (ettle, the
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provided the inspiration for Graham’s Interest in the child. Along with
a former private in Company C named Jesse Wilson, Graham put together a
menagerie of rattlesnakes, “western curiosities,” and a bear. Wilson and
Graham then headed east to tour the states with their “circus.” the main
attraction was the Indian boy. They named the child “Wilson R. Graham.”
At some point Graham and Wilson parted company. Graham eventually
settled down in Randolph County, Indiana with the child.52
At the treaty negotiations on the Little Arkansas, the Cheyennes
and Arapahoes demanded that the children be returned, and thereafter, the
chiefs persistently reminded the agents and traders that the rescue of
the childr%n was a matter of urgent concern to tIem.53 Accordingly,
Coiiaissioner Cooley instructed Colorado’s governor Alexander Cuimings to
locate the children and return then to their families. Cummings made his
Investigation and reported to Lewis Bogy, Cooley’s successor, in October,
1866. He informed Bogy that the younger of the two girls had died at
Denver in the Spring of 1866. The older girl, he said, was living a
well-adjusted life in Central City. He wrote:
The third child is at Central City in this Territory,
kindly cared for by the family of Mrs. Ford. She is a regular
attendant at the school and church of Revd Mr. Jennings; speaks
English only; is attentive at school, and will acquire a good
education. The family with whom she lives are tenderly at
tached to her, and she to them. They both feel sorrow and
aversion at the prospect of having the child taken from the
home and Christian influences with which she is surrounded and
returned to the savage life of the Indians of the Plains.
She would not go willingly; and her forcible return to the
Cheyennes would—-in the opinion of the entire coimunity among
whom she now lives happily be so grievous an injury to her
whole future life, that I have taken no further steps in the
natter, but have informed her friends that a statement to the
Department of the facts would, no doubt, restrain further
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concur.
The boy, Cuuiiings reported was no longer in Colorado, and he
had no way of locating him. Bogy did not press the matter of the
Cheyenne girl, apparently convinced that she had found a new way of life.
On the other hand, he enlisted the aid of the army In tracking down the
Arapaho boy. In fact, General John Pope was already pursuing an Inves
tigation of his own. When he learned that Graham and his show had been
seen in Illinois, he ordered General Joseph Hooker, conmanding the
Department of the Lakes at Detroit, to make further inquiries.55
At that point, Lenuel Graham himself wrote a letter to the
governor of Indiana informing him that he had the boy and that he was
willing to turn him over to federal authorities. The governor passed the
word on to the army. Early In February, 1867, Lieutenant W. W. Tompkins,
aide—de-camp to General George D. Ruggles, the Assistant Adjutant General
of the Department of the Lakes, left Detroit for Winchester, Indiana
where he took custody of the child. He was in good health and
well-dressed when Graham surrendered him. Graham even demanúed Ma
reasonable remuneration for the care and attention given, and the arti
cles furnished this boy.” The army was unmoved.56
Wilson Graham received considerable attention In the press that
winter. He was escorted to Division Headquarters in St. Louis in time to
join the expedition of 6eneral Winfield Scott tancocc In March, 1867. On
the evening of April 12, 1867, at his initial conference with the
Cheyennes, Arapahoes, and Sioux at Fort Lamed, Hancock presented the boy
to the chiefs. Each of the Cheyennes examined him without recognizing
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Red Bull, an Arapaho warrior. Agent Wynkoop later returned the child to
his family. Wilson Graham, known among the Arapahoes as Toni White Shirt,
never left his people again until he died at his home in western
Oklahoma, forty miles from Colony sometime after 19O6.
The surviving Cheyenne girl never returned to her people. The
Cheyennes did not press the matter in the deteriorating climate of the
1860es, especially since virtually all of her relatives had been killed
at Sand Creek. However, she was eventually turned over to Samuel Forster
Tappan who adopted her as his own child. After his divorce from Cora
Daniels Tappan, he sent the child to New York City to attend a girl’s
school there. She was a good student, but before she finished her
education, she became violently ill and died. Not until years later did
Tappan learn that her real parents had been killed in the massacre.
‘1ost of the Sand Creek survivors eventually settled on the
Cheyenne-Arapaho reservation in the Indian Territory without the benefits
promised in the Treaty of the LI ttle Arkansas. They remained together,
maintaining the residence patterns of the old manhao, as best they could.
The heavy losses at Sand Creek had seriously fractured the Southern
groups, forcing some of the remnants to join with other manhao or to
place themselves under the leadership of other chiefs at least for a
time. Some of the survivors had joined relatives and friends among the
northern people or attached themselves to the Dog Soldiers for the
fighting times. But, for all of the changes and the losses, most of the
survivors managed to hold on to the old associations. Red Moon, the son
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Hevigsnipahis. Black Kettle’s people, the Wutaplu, decimated at Sand
Creek and the Washita, now followed White Shield, Black Kettle’s nephew.
Old Little Wolf (called Big Jake by the whites) led the Isiometannui.
War Bonnet’s Olivimana, also remained together.59 And in all their minds
the memory of Sand Creek burned.
Bull Bear, the Dog Soldier chief who had gone to Denver with
Black Kettle in 1864 and offered to fight hostile Indians rather than the
whites, was one of the principal actors In the Sand Creek tragedy to
survive the wars. He had been a reluctant enemy of the Americans.
offering to counsel with John Evans in 1863 when even Black Kettle would
not, then supporting war after his brother, Lean Bear was killed and
opposing the initiative begun with Wynkoop on the Smoky Hill until he
visited Denver. He had never really trusted Evans and Chivington,
however, and he had aJvised against submitting as Black Kettle did.
After Sand Creek, he 9d fought the whites hard, though at times he
seemed to waver in his 4.hinking and to consider an accomodatlon. After
the battle of Suiwni t Springs, he had gone north, but In November, 1869,
five years after the Sand Creek affair, he moved onto the reserve in the
Indian Territory. Still fiercely Independent, he found it difficult to
settle down. in 1870, he left the reservation to join the Sioux, but the
next year e came back. When the Red River troubles erupted in 1874, he
joined the majority of Cheyennes in resistance, but he was no longer as
aggressive as he had been. After that struggle ended, he settled down
near the agency at Darlinyton, placed his children in the agency school,
705
Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.][image: Machine generated alternative text: embraced Christianity, and worked to ease the transition for his people.
He was still a forceful leader, and his plain—spoken opinions sometimes
caused hin problems with the agents.60 Bull Bear’s son, who was known by
his white name, Richard A. Davis, attended the Carlisle Indian School in
Pennsylvania, and returned to Darlington to become a leader of the
progressive faction of the tribe and the first Cheyenne to serve as
assistant fanner on the reservation. In 1904, both Bull Bear and his son
traveled to the Louisiana Purchase Exposition with a delegation of
Cheyennes. Bull Bear died not long afterwards.6’
Minimlc (Eagle’s Head), who had accompanied One Eye to Fort Lyon
in September, 1864, on the mission which ultimately led to Sand Creek,
emerged as an important leader of the peace faction during the reserva
tion years. At the tise he and One Eye delivered the message of Black
Kettle to Major Wynkoop, MinImic had been a Bowstring headman. Apparent
ly, he was not at Sand Creek, but when Black kettle left the majority of
the Cheyennes in 1865, MinImic rode with him. He was with black Kettle
on the Little Arkansas In 1865 and was one of the signatories of the
treaty concluded there. In 1867, he used his skills as a mediator to
arbitrate between Black Kettle and the Dog Soldiers. He helped to
arrange the Dog Soldier participation in negotiations at Medicine Lodge,
but he did not sign the treaty concluded there.62
Following the disaster on the Washita In 1868, Minimic, who was
by then a council chief, was one of the first chiefs to surrender to the
army. He moved his people to Camp Supply where they remained until after
the outbreak of the Red River War in 1874. Minimic reportedly warned
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broke out, he supported the warring faction, he was present at the fight
at Adobe Walls.63 Later, after the surrender of the Cheyennes, he was
one of thirty—one men who were imprisoned at Fort Marion In St.
Augustine, Florida. During the three years they were there, Minimic was
the undisputed leader of the Cheyenne prisoners and made most of the
important decisions.64 In 1878, he and the others were allowed to return
to the Indian Territory. At Wichita, Kansas, Minimic told reporters
about his experiences without bitterness and pledged to remain at peace.
True to his word, he lived out his life quietly on the reservation, dying
there in 4ay, 1881.65
Not all of the old leaders were as tractable. Stone Forehead,
the venerated keeper of I4ahuts, moved onto the reservation in 1871.
Known to the whites as Medicine Arrows, he refused to subit to the
boundaries which the whites imposed. He symoblized the old free spirit
to the Cheyennes, and when the last bid for freedom failed in 1874, Stone
Forehead fled the reservation and made his way north to the Powder River
country and the camps of the Northern Cheyennes. For the moment, they
were still free. Stone Forehead died there In 1876. before the last
great struggle on the northern plains, and the Sacred Arrows passed to
his son, Black Hairy Dog, who eventually returned then to the southern
people. Black Hairy Dog died in 1883, but Mahuts were passed on to
another keeper. It has been so ever since, and the Sacred Arrows have
remained as the source of great power down to the present.
Sand Hill, whose people had escaped the Sand Creek fight with
the fewest casualties, was another chief who submitted to the whites with
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others, and he never forgot the lesson. Close to Stone Forehead, Sand
H1U supported the winter war in 1865. His young men participated in the
winter war, killing whites and taking prisoners on the Platte River road.
Among the prisoners was a sixteen year old girl named Mary Fletcher.
Sand Hill kept her until that fall when he sold her Indian fashion, to
John Smith who turned her over to the treaty cowiissioners on the Little
Arkansas. The freed girl always recalled that Sand Hill and his wife had
treated her kindly during her captivity.67
Sand Hill was very loyal to Stone Forehead, and he kept his
manhao close to the Sacred Arrows during the difficult years after Sand
Creek. He was never prominent as a fighting chief, but he was determined
to remain free so that he was usually counted among the Mhostile
Cheyennes. He too, appeared on the Cheyenne-Arapaho reservation in 1871,
staying clear of the agency as much as possible. After the Red River
fighting, he and a small group of his people escaped to the Red Cloud
Agency In Nebraska. Finally, In 1876, when he became convinced that
those Cheyennes who remained friendly with the whites would be forced to
fight against the Sioux, he slipped away from Red Cloud and settled down
on the Cheyenne-Arapahc reservation for good.
The Bent boys, George and Robert, spent their last years with
their mother’s people, both acting as interpreters and agency employees.
The more loquacious George became a very important source for white
historians. He had been with the Cheyennes through the troubled sixties,
and he alone was able to write down the history of those times. Late in
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George Bird Grinnell and George F. Hyde. The Hyde correspondence even
tually produced a manuscript which provided the most substantial account
of the nineteenth century wars with the AmeHcans from a Cheyenne point
of view in existance.69 George Bent died at his Oklahoma home in 1916.
The Bent boys’ brother—In-law, Edmorid Guerrier, also remained
with the Cheyennes. He had served as a scout for Hancock and Custer and
as interpreter at several iortant conferences before settling on an
allotment along the North Canadian River in the Indian Territory. He
became a rancher and a respected meuber of the coimunity in his later
years. Throughout his life, he continued to work with the government to
promote better relations with the Cheyennes. The town of Geary,
Oklahoma, was named for him by his white neighbors long before his death
in 1921.70
Old John Simpson Smith, known as Gray Blanket among the
Cheyennes, never left the people with whom he had been intimately con
nected since before William Bent had built his trading post on the
Arkansas River. Not all of the Cheyennes and Arapahoes trusted him, but
he served as interpreter for them in every major negotiation with the
whites from the Treaty of Fort Laraiiie in 1851 until the establisnent of
the reservation In 1869. Afterwards, he continued to work for the agents
as an interpreter until 1871. That year, he accompanied a delegation of
Cheyenne and Arapaho chiefs to Washington. Shortly after he returned to
Darlington, John Smith died on June 29, 1871, of pnetanonia. He was
survived by his wife, Na—to-aiah, a son named Willie who was in the care
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had married a Sioux fighting wan in the north country.71
A the old ones passed away, new leaders spoke for the
Cheyennes, but most of them remembered Sand Creek. Red Moon, the son of
old Yellow Wolf, and Little Chief, the son of the murdered Lean Bear,
wore the eagle feather pointing to the right after the manner of the
council chiefs. Little Bear, the son of Bear Tongue and the friend of
George Bent who had fought so valiantly to protect the women and children
at Sand Creek, was also a chief. Three Fingers was also a pipe bearer
even though he had been just a child when his mother dragged him to
safety in the pits at Sand Creek. His father and baby brother had died
that day.72
In the homes of the Cheyenne and Arapaho people, the memory of
Sand Creek lingered, and when the people gathered they told stories. The
family of Black Bear who was carried away from Sand Creek in a cradle
board by his granchother told how the child was almost buried because his
relatives thought he was dead. They had already prepared a grave for hi.
when the sun warmed him enough to cause him to move.73 Owl Woman, the
daughter of White Antelope, told how she had hidden in a log to escape
the Thirdsters and remained there for more than a day, too frightened to
crawl out of her hiding place.74 There were stories that Black Kettle
had dreamed about a wolf with a bloodied head the night before Sand Creek
and the night before the Washita attack as well and stories about the
young people who had seen a strange light on the prairie the night before
the Sand Creek Massacre and told War Bonnet about It.75
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of the Sand Creek survivors had gone north In 1865 and remained with the
northern people. Some, like Big Crow, Coffee, and Iron achieved promi
nence in the north, and many of those who lived out their lives on the
Tongue River reservation in Montana recalled the horrors of that day at
Sand Creek. Three Fingers’ mother never stopped telling about how her
husband was killed or her horror at finding that her baby had been shot
and killed even as he rested In the cradleboard on her back.76 Black
Bear’s wife, called One Eye Comes Together because of the terrible wound
which scarred her face, recounted for others the murder of children and
accused the soldiers of raping some of the young women before they killed
them.77 Iron Teeth, the wife of Red Pipe, recalled bitterly, 1 had seen
a friend of mine, a woman, crawling along on the ground, shot, scalped,
crazy, but not yet dead. After that, I always thought of her when I saw
white men soldiers.78
With the death of Kohiss, the last of the Arapaho survivors, In
the 1940’s, the Sand Creek generation passed into history, finally free
of the white man’s world it had sought to avoid. Among the Cheyennes, a
few old people still lived who had been small children at Sand Creek, but
those who could tell of that day first hand were gone. But the memory
remained. Sand Creek was in the minds of the Cheyenne women who shredded
the American flag of a returning veteran of World War II with their
skinning knives.79 Sand Creek was not forgotten, and from time to time
the old feelings were revived.
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the Laboratory of Anthropology at Santa Fe, New Mexico, placed an excep
tionally fine Navajo chief’s blanket on public display for the first
time. The classic weaving from the 1850’s was already well known in
scholarly circles because its extraordinary quality, brilliant color,
complexity of design, and silken texture. Billed as the ‘most beautiful
Navajo blanket in the world,’ it was also historical relic of more than a
little interest.80 Identified as the ‘Chief White Antelope blanket,’ it
was the blanket taken from the body of White Antelope, the Isimotennul
council chief killed at Sand Creek.
The provenance of the blanket was unmistakable. A trooper named
Henry Mull stripped the blanket from the body of the dead chief. John A.
Frltts, a Thirdster, tried to purchase the blanket from him on the spot
for $50, but Mull took It back to Denver and sold it for $150.81 After
wards, the new owner, Najor William Wildew of the Third, sold the blanket
to George T. Clark, an early mayor of Denver. Clark was an agent for the
Overland Stage Company, and he used the blanket for many years to protect
himself from the weather on trips all across the Southwest. After
Clark’s death In 1888, the family packed the blanket away, but In 1929,
his daughter sold it to the Indian Arts Fund at Santa Fe for the sum of
$2,500.82 In 1938, Dr. Harry P. ‘Iera of the laboratory of Anthropology
at Santa Fe acquired the blanket and proudly displayed it for public
viewing.
The White Antelope blanket received considerable attention In
the Southwestern press, and eventually a copy of a Santa Fe newspaper
carrying an account of the blanket found its way into the hands of a
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Indiana College In Fort Wayne claimed to be the grandson of White
Antelope.M Hawkins investigated the history of the blanket and dis
cussed the matter with Dr. J. B. Thoburn, then secretary of the Oklahoma
Historical Society in Oklahoma City. Thoburn, in turn, explored the
subject with Bliss Kelly, an Oklahoma City attorney with an interest in
history. Based on these explorations, Hawkins with the endorsement of
other Southern Cheyennes, decided to take legal action to recover the
blanket for his family as stolen property. After months of effort,
Hawkins retained a Santa Fe attorney who had begun work on the case when
he was drafted Into service in the army. World War II interrupted
Hawkins’s efforts, but he did not let the Issue die.85
The Laboratory of Anthropology naturally took the position that
they had acquired the blanket in good faith and that no basis for a claim
existed since the blanket was a war relic. Secretary Thoburn of the
Oklahoma Historical ociøty attempted to mediate the matter, suggesting
that one solution would be to allow the blanket to be shown at the
Oklahoma Historical Society for a portion of each year with a special
showing at the annual Indian celebration at Anadarko, but Thoburn died
before any arrangement could be worked out.86 In the meantime, Hawkins
had joined forces with another descendant of White Antelope, an El Reno
businessman named Sam Dicke, to seek some legal remedy. Kish Hawkins
died in the mid fifties without a suit ever having been filed. Sam Df cke
continued to consider a suit, and as late as 1965, Bliss Kelly remained
coonitted to the effort. No suit was ever filed, however. Both Dicke
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be dropped.87
The blanket controversy had more far reaching consequences. In
their investigations, Hawkins and Dicke stumbled onto the provisions of
the Treaty of the Li ttle Arkansas conferring indemnities upon the Sand
Creek survivors. Finding no evidence that the indemnities had ever been
made, the two men enlisted the aid of Toby Morris, their congressman, and
on May 10, 1949, Morris introduced a bill In Congress to confer jurisdic
tion on the District Court of the United States for the western District
of Oklahoma, “to hear, determine and render judgment . . . the claim of
Kish Hawkins, and all other lineal descendants of Indians killed in the
so-called Sand Creek massacre, to certain grants and benefits provided
for by article VI of the Treaty of October 14, 1865 (14 Stat. 703)
between the United States of America and the Cheyenne and Arapaho Tribes
of Indians.”
At the request of ]. Hardln Peterson, the chairman of the House
Cornittee on Public Lands, the Department of the Interior investigated
the claims. Pointing to the records or disbursements from the funds and
adding some subjective suppositions, the Department concluded that ‘It
does not appear . . . that any valid claim exists for the non—payment of
these specific benefits.’89 Even so, the Secretary of the Interior
recoumended that the bill be enacted 1f amended to give jurisdiction to
the United States Court of Claims. The bill was never reported out of
00
coninittee. Again, In 1953, Morris Introduced a similar bill, this one
including reference to the White Antelope blanket. Again, the bill was
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after Hawkins death with the same results.91
Repeatedly disappointed in their efforts to have their case
heard, Dicke and other Sand Creek descendants sought to append their
claims to the case of the Cheyenne and Arapaho tribes then before the
Indian Claims Cocinisslon, concerning land ceded to the United States
under the treaties at Fort Wise, the Little Arkanas, and “.edicine Lodge.
When those claims were adjudicated, however, the Sand Creek claims were
specifically disallowed becabse the provisions of Article VI of the
Treaty of the Little Arkansas made grants to individuals rather than to
the tribes. Since the Indian Claims Coemñssion considered tribal claims,
it concluded that it did not have jurisdiction in the matter.92
This decision convinced Bliss Kelly that the Sand Creek descen
dants did have a case. The 1949 report of the Secretary of the Interior
had made ciich of the fact that provisions of the Treaty of Medicine Lodge
superceded the provisions of Article VI, but the decision of the Claims
Cocinission convinced him that the tribes (as represented by the chiefs
who signed the Medicine Lodge treaty) could not give away the grants and
indemnities to individuals which were the subject of Article VI of the
Treaty of the Little Arkansas.93 Armed with this position, the Sand
Creek claims seamed revitalized. This time, however, the Sand Creek
descendants were determined to be better organized. On January 23, 1963,
the Sand Creek Descendants Association was incorporated under a charter
from the state of Oklahoma, with Sam Dicke as its agent.94 Dicke .hen
began the overwhelming task of Identifying the Sand Creek descendants in
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aid of John Jaman, the new congressman from Dicke’s district.
On February 25, 1965, Jaman Introduced a new blU in Congress.
This bill was much more detailed and careful that its predecessors. The
Sand Creek Descendants Association was authorized to represent claimants
and to determine heirship of all those making claims, specifying that the
list of names and properties lost which had been attached to the treaty
of the Little Arkansas could be used In determining heirship, but that It
must not be considered as definitive. A special board was to be appoint
ed to determine the value of the lands granted under the tenas of the
treaty and that all descendants would be paid “per stipes for the value
of lands and property lost, together with Interest thereon as provided in
this Act.95 The Association was given six years to file claims with the
Secretary of the Interior following enactment. The bill went to the
Coaanittee on Interior and Insular Affairs. Despite the best efforts and
hopes of Dicke and Kelly, the bill died in coainittee.96
With the passing of Dicke and Kelly, the Issue seemed finally
forgotten, but it was not set aside among the Cheyennes. In 1972, a
small group of Cheyennes met at the home of John Blackowl west of Concho,
Oklahoma. These men were traditional people, devoted to the old ways,
and they were concerned about the iOS5 of traditions among the young.
They included Edward Red Hat, the Keeper of Mahuts, Walter Roe Hamilton,
Everett Yellow Man, Roy Bull Coining, Arthur HadbulI, Harvey Twins, Willie
Fletcher, Terry Wilson, John Green, and Laird Co.etsevah. following a
second meeting, held in the tipi of Mahuts near Longdale, these men
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Cheyenne Research and Human Development Association, Inc. Walter Roe
Hamilton was chosen as chairman of the new group, and Laird Cometsevah
became the executive director.97
While the new group sought to alleviate many of the social
problems of the Cheyennes and to deal with specific needs among the
people, its primary function was to preserve traditional ways by en
couraging tribal unity, protecting Cheyenne religious rights, strengthen
ing the societies, teaching young people the old ways, and generally
revitalizing Cheyenne traditions.98 The organization proved to be an
effective instrument. Within a relatively short time, the Association
was virtually self supporting, and at annual affairs like the Sun Dance
northwest of Watonga, the numbers participating increased. More and more
young people began to be interested in what the group was doing.
In 1975, the Association took up the matter of Sand Creek.
After consulting the American IndIan Rights Association and the Native
American Relief Fund, Laird and Colleen Cometsevah, Ruby Bushyhead, and
Terry Wilson began the ed1ots process of collecting the genealogies of
the living descendants of the people who were at Sand Creek. Beginning
with the list prepared at the Treaty of the Little Arkansas, these people
began painstakingly interviewing Cheyenne familles. The association also
enlisted the assistance of Karl Schleiser a professor of anthropology at
Wichita State University who advised them in the research. Later, they
became associated with John Moore, an anthropologist from the University
of Oklahoma. Professor Moore secured funding for the Sand Creek project.
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then turned over to Moore as research director of the project. Moore,
directing a group of graduate students trained in the use of computers,
conducted extensive experiments with the data, not only producing clear
family trees for most of those people who were at Sand Creek, but also
securing invaluable data about Cheyenne residence patterns, kinship
systems, marriage customs, and a full range of other ethnographic
problems
The Sand Creek project has so far collected the genealogies of
hundreds of living descendants of the people who were there that day in
1864. The final outcome of the effort Is still unknown. Genealogies are
now being collected among Oklahomas Arapahoes and among the Northern
Cheyennes on the Tongue River Reservation in Montana. The Southern
Cheyenne Research and Human Development Association hopes eventually to
go to court to secure indemnity for the Sand Creek losses, but whatever
happens to the Sand Creek claims, the efforts of the Association will, at
the very least, yield a body of primary data of great significance not
only to scholars but also--and most importantly——to the Cheyenne people
themselves in their quest to preserve a way of life once dangerously
close to extinction. In an ironic way, the Sand Creek claims, with their
emphasis upon a tribal tragedy, may yet help to revitalize Cheyenne
culture. The Sand Creek descendants are touching their past in a unique
ly personal way which binds them together as one people. And their
shared experience serves as a reminder to all who take the time to
consider it, that only ignorance separates the past from the present.
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the lessons they teach. The Sand Creek Massacre will lose its Importance
only when It is forgotten. And the children of Sweet Root Standing will
riot forget.
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THE SAND CREEK MASSACRE: A SEARCH FOR MEANING
This America
has been a burden
of steel and mad
eath,
but, look now,
there are flowers
and new grass
and a spring wind
rising
from Sand Creek
-—Simon OrtIz, 19811
The thing unloosed at Sand Creek was monstrous. It brought
monstrous pain. And, when it was done, it left Its demons behind to
plague those who tried to understand what had happened there. Hate,
fear, guilt, prejudice, terror, arrogance, remorse-—they were all pre
sent, and they have remained to obscure whatever truth may be discovered
in the bloody acts of that day. Looking at the horror of It all, the
temptation Is to see it as some terrifying anomaly, some awful aberra
tion, something Inexplicable except as psychosis. But the Sand Creek
affair was none of those things. What happened at Sand Creek was done by
rational men with clear notions of right and wrong, by men with no
perceptions of themselves as evil. And that makes what happened there
all the more frightening. If those men of flesh and blood and bone could
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what of other men far roved in time and place from the high plains of
eastern Colorado? That is the question which drove men then, and drives
men now, to defense and protest, because those posit’. s Insulate human
beings from recognizing that the monster resides In every human psyche.
At once, that Is the fascination and the horror of Sand Creek.
That is the haunting ystery which feeds the historical controversy and
gives the Sand Creek Story a larger significance. That is the hidden
issue which makes the historical debate itself a part of the Sand Creek
story. Were Sand Creek only a cruel anomaly, it might be dismissed as a
relic event from a dead past with little relevance to the present. Were
it a true aberration, its deviance alone would both accentuate the crime
and minimize its importance. Unfortunately, however, the chroniclers of
what happened that day have rarely wrenched free of the thrust and parry
of justification and condemnation. After more than a century of debate,
the primary focus of the literature remains: Was the tragedy at Sand
Creek a massacre?2
The answer to that question is Yes. By any reasonable defini
tion of the word, what happened at Sand Creek was a massacre. The
curious feature of the Sand Creek controversy is that recognizing what
happened has a cost. Those who have defended Colonel Chivington and the
men of the Third Volunteer Cavalry nst admit that those sturdy Colorado
folk were parties to a horrible miscarriage of justice. For many that
means accepting the truth that their direct ancestors were involved in
something which seems totally out of character with everything that they
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less obvious and less sure, but recognizing that the Sand Creek affair
was Indeed a massacre does not mean that they have won. It simply leaves
them at the place of beginning. It leaves them with the more searching
question of Z? The pat answers do not suffice. No longer is it
possible to write off Sand Creek as the work of vicious, unprincipled
men. They were not. No longer is it possible to see Sand Creek as the
premeditated design of a goverement bent on genocide. It was not. No
longer is it possible to relegate Sand Creek to the past as a product of
frontier violence. It was not so simple. No longer is it possible to
place all of the blame on that stormy preacher turned soldier, John
Milton ChivIngton. He was not that powerful. Indeed, after a tire,
placing blame itself seems pointless. Exonerating, condemning——those are
the duties of judges and juries. The greater need Is to understand.
At one level, whether Sand Creek was a massacre or not really
does not matter. Whatever the truth of Sand Creek, it profoundly affect
ed Indian affairs on the frontier In the last decades of the nineteenth
century. Sand Creek helped to shape policy. Sand Creek restrained the
military strategists. Sand Creek heightened the emotional tenor of the
public debate on Indian matters. Sand Creek provided a weapon to Indian
reformers. Sand Creek aroused sympathy for American Indians. Sand Creek
helped, ultimately, to bring about reform, although It may be argued with
equal force that Sand Creek so charged Indian affairs with emotion that
it made effective cempromise almost impossible. And in all of that, the
truth about Sand Creek made not one whit of difference.
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symbolic importance. The early reformers used it because what they knew
of it conformed to what they believed about the nature of Indian policy,
and once they had that perception of it, no further debate was wanted or
needed. In the ruffles and flourishes of the polemic literature of the
mdi an reform movement, many errors in fact abound. But It did not
matter. Similarly, it was the perception of Sand Creek that mattered to
the frontiersmen and Western editors. Their angry denunciations of
federal policy and their furious hatred of the plains Indians were not
shaped by what happened at Sand Creek but by what they bel ieved happened
there. Sand Creek was for them syiiolic of what should be done and of
the failure of a weak-kneed federal goverrment to come to grips with the
problems of the frontier.
The symbolic importance of Sand Creek in the twentieth century
also owes mere to perception than to reality. In the 1950’s. after the
Great Fear of the Mccarthy era had faded, script writers for movies and
television used Sand Creek to point out the the dangers of allowing
unscrupulous men to play upon popular passions. In the late sixties, in
movies like Soldier Blue and Little Big Man, the Sand Creek image was
used to protest against war and the military at the very moment when
protests against the war in Vietnam were growing. In the 1960’s and
1970’s, In popular histories like Dee Brown’s Bury My Heart at Wounded
Knee and In television programs like the adaptation of James Mlchenter’s
Centennial, Sand Creek was used to arouse sympathy for the plight of
contemporary American Indians.3 And Its emotional power Is still sub-
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many Coloradans who view each new reference as a needless and unjustified
Intrusion into the past. The very mention of Sand Creek can strike
terror into the hearts of iseum curators who have Sand Creek artifacts
in their collections as they envision hordes of militant young Indians
descending upon them. Sand Creek still synol1zes all that Is wrong with
America for many Native American people who view It as the ultimate
symbol of Americen perfidy and dishonor and as the primary proof of the
nation’s genocidal Intent. In none of that does the truth really matter.
The Sand Creek Massacre and the historical controversy which it
spawned appropriately symbolize the conquest of the last West. Embodied
in ft are all of the qualities which marked the closIng years of the
nineteenth century. There, in sharp relief, may be seen the exploita
tion, violence, growth, materialism, expansion, racism, optimisai, and
confusion of a people caught up in a great crucible of change. The
historical debate Is about American perceptions of themselves as a
people, and Its Intensity underscores that struggle of writers and
historians and novelists to reconcile somehow the seeming paradox of Sand
Creeks in a nation comaitted to democracy, equality, and justice for all.
That is the hidden agenda In much of the literature.4
What remains, then, is the historical fact-—that Sand Creek was
a massacre--and the dilemia posed by the paradox which that fact seems to
leave. The narr focus of the historical debate Is bound up tightly In
the safety-valve of the TMgood men thesis--the view that good men do not
coemit massacres. Acceptance of that view predisposes how the subject
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Sand Creek could not have been a massacre, or, turned about, if Sand
Creek were a massacre, the men of the Third could not have been good men.
These asstæiptions have to be discarded In the light of the evidence. For
the most part, guilt is a destructive emotion. Sand Creek is not a cross
for Colorado to bear forever, nor most white Americans always struggle
under the weight of some overwhelming sense of guilt and shame. Recog
nizing the wrong, understanding It, Aicericans may use the lessons of Sand
Creek to be a better people. If whites must recognize that their fore
bears were racists capable of perpetrating a Sand Creek Massacre, Indian
people most acknowledge that their forefathers were not saints, that they
were capable of and did coialt atrocities of their own. The romanticized
view of the frontier experience which so long obscured American’s treat
ment of the Indians must not be replaced with a new •ythology that
obscures the great positives of the American past.
Americans--white and red-—have not put the Sand Creeks of their
past to rest because they have not come to grips with the evil of which
they are capable. They are unable to acknowledge the strain of violence
which is a part of their inheritance. The notions of progress and
mission which motivated the frontier settlers Is sustained today in
attitudes of moral superiority, and that conception makes it extremely
difficult to accept any version of the past which acknowledges so serious
a flaw. Perhaps, on the other hand, It is too much to expect Indian
people, who are still confronted with injustice, to set aside their use
of Sand Creek as a tool for reform, but they should understand that the
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non-Indians to acknowledge the reality of Sand Creek.
So, then, understanding the Sand Creek Massacre means coming
again to that lonely place where Black Kettle’s people died and finding
there not expiation for sins coamiitted, justification for wrongs done,
nor pointless blame, but simple understanding of what happened in that
place. The process which led to that day was complex. The aciixture of
personalities and emotions and misunderstandings and Impersonal forces
constituted a veritable Gordlan knot. And yet, the nature of what
happened at Sand Creek links nineteenth century Americans to their past
and their future with unmistakable bonds. Indeed, It touched the lives
of modern Americans profoundly and directly. The tragedy at Sand Creek
has less to do with the particular victims and victimizers than it does
with the human condition itself.
Under ordinary circtanstances, religious and moral principles,
codes of honor, legal prohibitions, respect for human life, and more
elemental feelings of horror, shame, revulsion, and fear not only prevent
participation in the mass slaughter and related atrocities associated
with massacres, but also they restrain the very advocacy of such
behavior. Even in war, the limits of violence are proscribed, and most
men at arms obey the rules of war simply because they reflect their own
systems of values. Excepting the sociopathic and psychopathic
personalities, then, human beings must somehow set aside these restraints
on their conduct in order to participate in wholesale slaughter. Some
how, the sacred values of society must be superseded.5
726
Reproduced with permission of the copyright owner. Further reproduction prohibited without permissior]
image6.png
something more than the loss of lands in Colorado, something more than a
betrayal. The Sand Creek tragedy altered the very nature of Cheyenne
society and polity.

The number of Cheyennes actually killed at Sand Creek wes the
subject of debate from the moment the first reports reached Denver.
Colonel Chivington claimed to have killed five or six hundred warriors
(as many as nine hundred as the years magnified the victory in his own
mind), and his closest subalterns placed the figure somewhere between

four hundred and five hundred killed.? While a high "body count" doubt-

lessly served their purposes and enhanced the importance of the battle,
the actual number of people killed was much smaller. The best estimates
of the death toll placed the number killed between 148 and 175 men,
wonen, and children.’ Even admitting some margin for error, and allowing
for the Indians' tendency to underestimate their casualties, no evidence
ever emerged which supported an estinate above two hundred killed.*

The Cheyenne population at Sand Creek nusbered between 450 and
600 persons. At the time, military authorities normally estimated the
population of plains Indian villages at five people per lodge. The
Cheyennes had 114 Todges at Sand Creek, representing 112 families (War
Bonnet, chief of the Oivinana, and Snake, Black Kettle's camp crier, each
had two Todges), which Ted observers to place the village population near
600 people.” But some contemporary evidence suggested that even that
Figure wes high. The Sand Creek camp was not an ordinary village. Its
population fncluded a surprisingly high number of prominent, older men,

and a large percentage of women and children. Many of the men were of
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fighting age, but most of the young Cheyenne men remained with the more
cautious majority on the Smoky Hill or with the Dog Soldiers over on the
Solomon. The people at Sand Creek were not only the most tractable
Cheyennes, but also they were the most trusting. The council chiefs who
Ted their followers there had taken a gamble that most of the Cheyennes
were unwilling to chance. Their guarantee of good faith wes that they
brought their families and closest followers to a place within easy
striking distance of the garrison at Fort Lyon. Even the Kit Foxes and
Bowstrings who provided security for the camp were totally insufficient
to meet a major assault on the village.®

Infornation collected from the Cheyennes at the treaty nego-
tlations on the Little Arkansas in 1865, listed the names of 112 family
heads and recorded 27 killed, 12 wounded, and 73 uninjured in the attack.
Unfortunately, the report did not indicate the number of women and
children killed or the number of young men and old men without their own
Todges.” Ednond Guerrier, who brought the first reports froa the Indians
to Fort Lyon early in 1865, told Major Anthony that 27 old men, 25 young
men, and 96 women and children were killed for a total of 148 dead.’
George Bent, in one estimate placed the number of men killed at 53 and
the number of women and children killed at 110, while on another occa-
sion, he fixed the numder of men killed at 28 and the number of women and
children killed at 109.°

Guerrier's number of “old men" coincides exactly with the number
of killed reported on the Little Arkansas. Bent's estimate of fif-
ty-three killed was one more than the totel of Guerrier's old men and
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young men, and his estimate of twenty-eight was one more than the number
of Guerrier's old men. If Guerrier's "old men® was a reference to heads
of families, to established warriors, then the numbers were remarkably
consistent. The numbers also supported the contention of the Indians
that two-thirds of the people killed were women and children.

Moreover, considerable testinony from white sources substanti-
ated the Indian clains. No fewer than 10 whites who were on the battle-
field that day testified that between 150 and 200 Indians were killed at
Sand Creek. The officers at Fort Lyon, and the civilians who were
present 211 declared that between two-thirds and three-fourths of those
killed were women and children.'” Even Morse T. Coffin, a Thirdster who
defended Sand Creek, always swore that no basis existed for assuming that
more than 175 Cheyennes were killed.!! If, then, George Bent and others
were correct when they asserted that at least a third of the people at
Sand Creek were killed, then the village population would have been
nearer five hundred than six hundred. Even allowing for the Kit Foxes
and other young men who were away from the village hunting on the morning
of the attack, a majority of the people at Sand Creek managed to escape.
Chivington's troops proved to be surprisingly inefficient.

Still, the Sand Creek affair was a tribal tragedy of massive
proportions. Black Kettle's Wutapiu took the heaviest casualties, but
War Bonnet's Oivimana, Yellow Wolf's Hevitaniu, and White Antelope's
Isiometannui also took heavy casualties. Only a few of the small number
of Suhtai died in the fighting, and Sand Hill's Hevigsnipshis--who had
pitched their lodges away from the main village--escaped with few
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Killed.1? These Tosses touched virtually every Southern Cheyenne family,
disrupted long-established residence patterns, and caused a realignment
of loyalties and leadership among the survivors.

Ten council chiefs and four soldier chiefs died at Sand Creek.
The Hevitaniu suffered the heaviest losses. 01d Yellow Wolf, Big Man,
nheo. White Antelope and One Eye,
both chiefs of the Isiometannui died in the attack. War Bonnet, the

and Bear Man were killed from that

Oivimana head chief, and Tall Bear, who was probably Wutapiu, were 2lso
killed. Spotted Crow, Bear Robe, and old Little Robe, the father of
Little Robe, the Dog Soldier leader, were all killed in the fighting.
They were all council chiefs, although their manhao affiliations have
been Tost. Standing-in-the-Hater, senior chief of the ETk Horn Scrapers,
was killed early in the fighting, ond Yellow Shield, chief of the Bow-
strings, also fell fighting. Two Thighs and Kood, both leading chiefs of
the Kit Foxes, were 2lso killed. Other prominent Cheyennes who died at
Sand Creek included White Hat, Bear Feather, Crow Necklace, Two Lances,
Black Nolf, Big Head, Sitting Bear, Big Shell, Wolf Mule, The Man, Heap
of Crows, and Full Bul1.13

Sand Hill, chief of the Hevigsnipehis, and White Face Bull,
chief of the Oivimana, were wounded. Black Kettle and Seven Bulls, both

Mutapiu, and Whirlwind, Hevitaniu, escaped unharmed.'* Bull That Hears,

a Bowstring headnan, and Big Crow, an Elk chief who succeeded Stand-
ing-in-the Water as senfor chief, escaped, along with other prominent
Cheyennes, including Coffee, Iron, 01 Crow, Wolf Tongue, Bear Tongue,
and Snake.'®
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In one devastating blow, the Colorado troops had eliminated
virtually every one of the chiefs who favored peace. Nearly one fourth
of the members of the Council of Forty-Four had died in a single day.
Three of the dead chiefs--Khite Antelope, Tall Bear, and One Eye--had
signed the Treaty of Fort Wise. Two of the killed--War Bonnet and
Standing-in-the-Water--had gone to Washington with Samuel Colley in
1863.1% Sand Hil1, Big Crow, Wolf Tongue, Coffee, Iron, and Bull That
Hears, all survivors, changed their views and became supporters of
resistance.

The politice] repercussions were particularly far-reaching. At
first, the Cheyennes directed their fury at Black Kettle and other chiefs
who had taken their people to Sand Creek. They turned away from Black
Kettle when he spoke in the council and called him an old woman who had
Tost his courage. He bore the humiliation with courage and dignity, and
in time most of the people realized that he was not to blame for the
tragedy, that he, more than anyone, had been betrayed. Some contemporary
reports described him as a Cheyenne “Peter the Hermit," who visited the
camps of the Cheyennes and Sioux, calling them to a great crusade against
the whites.!® The reports were untrue. Sand Creek convinced Black
Kettle even more that some Sort of accomnodation had to be reached, and
when the Cheyennes launched their winter war early in 1865, he took those
Who would sti11 follow him and moved south of the Arkansas away from the
fighting. Black Kettle never regzined his former influence in the
council, and from that time on, the followers of Black Kettle and the
chiefs who cast their lot with him stood apart from the majority of the
Cheyennes.
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The crisis created by Sand Creek precipitated drastic changes in
the Cheyerne political structure. The deaths of so many people and so
many prominent chiefs undermined the political base of the Council
Chiefs. Resentment against the peacefully inclined chiefs further
dininished the credibility of the Council of Forty-Four. Real political
power now shifted to the soldier societies. The voices of Bull Bear and
Tall Bull, chiefs of the Dog Soldiers, dominated the councils, and the
renaining council chiefs, including the venerable Keeper of Mahuts, Stone
Forehead, acquiesced in their Teadership.!® For all practical purposes,
the southern Cheyennes soon discarded the Council of Forty-Four. The
council had already become an anachronism in dealing with whites even
before Sand Creek. The Americans had never understood its function, and
most officials were totally ignorant of its existance. The Treaty of
Fort Wise had confirmed the pattern of negotiating with tractable chiefs
and holding the less cooperative majority accountable, and that method
was continued at the Little Arkansas, Bluff Creek, and Medicine Lodge.
The total disregard for the Council on the part of whites and the exas-
perating habit of Black Kettle and others of signing new treaties without
consultation with other Cheyennes, infuriated the soldier leaders who
came to see the council as an impotent and useless institution.

In a practical sense, the Council of Forty-Four had ceased to
function in Cheyenne-American relations even before the Cheyennes them-
selves realized that it had become a fiction in the most important
political relationship which the tribe had. The Sand Creek affair
precipitated a fundamental rift in the Cheyenne political order. The
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southerners were split irretrievably in the winter of 1865. The smaller
peace faction Ted by Black Kettle, old Little Wolf (called "Big Jake" by
the whites), the younger Little Robe (who parted ways with his Dog
Soldier brothers), and Little Rock, remained organized in the traditional
manhao, but the larger group which favored war broke the traditional
social pattern and organized themselves around the soldier societies.
The council chiefs tried to maintain traditional authority, but once
discredited in the minds of the majority, the council chiefs could not
hold the social order together. Ironically, then, the soldier chiefs
became the agents of fundamental social change as well as political
change. Moreover, Stone Forehead gave the power of his sacred office to
the changes by remaining with the Dog Soldiers during the warring times
of the late sixties.?

Yet, while real decision-making power shifted to the soldier
chiefs after Sand Creek, the Americans continued to deal with the tradi-
tional leaders who lacked any coercive power over any groups other than
their own personal followers. Thus, Sand Creek not only undermined the
internal political structure of the tribe, but also it effectively
eliminated any hope for meaningful negotiations with the majority of the
Cheyenres. The smaller peace faction continued to seek an accomodation
with the American government, while the militant majority consistently
rejected all overtures. The Sand Creek Massacre and subsequent events
convinced the recalcitrants that war was not only inevitable but also
desirable. The soldier societies came to see war as a profitable
enterprise with mininum risks when compared to the costs of accomodation.
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Furthernore, the war faction recognized white quilt feelings over Sand
Creek and incorporated the massacre into their diplomacy, using it as e
standard justification for depredations even years after the event.
Tronically, the group of Cheyennss who suffered most at the hands of the
government were those groups most willing to trust the whites. Black
Kettle's efforts for peace led inexorabiy to disaster on the Washita,
while the warring groups took few losses until the ammy decisively
defeated the Dog Soldiers at Sumit Springs in July, 1869.%1

With the death of Tall Bull at Summit Springs, White Horse took
Stone Forehead and Manhuts and led his followers to the Powder River
country to join the Northern Cheyeanes, but most of the Dog Soldiers
gradually moved onto the Cheyenne and Arapaho Reservation in Indian
Territory. Even there, the traditionally organized manhao collaborated
more fully with the whites, Tived closer to the agency, and adapted to
change more readily than the residence groups indentified with the
soldier societies which shied away from the whites, staved clear of the
agency as much as possible, and resisted change.22

When time came to renew the Council of Forty-Four in 1874, the
Southern Cheyennes were cut off from the Northern Cheyennes almost
completely. Although Stone Forehead had carried Mahuts south again, the
northern people decided to form a new, separate, and distinct council.
The creation of this separate council confirmed the schism which had been
evolving for dacades. In practical terms, however, it provided the
cohesion which the northerners needed during the last years of Cheyemne
resistance against the Americans, and it helped the people to adjust to
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the reservation life which followed. Significantly, the northerners
averted the conflict between the council chiefs and the soldier chiefs
which had proven to be the undoing of the southern people. The
northerners chose council chiefs who favored resistance and permitted
soldier chiefs to retain their positions as heads of their societies
after beconing council chiefs.?

Arapaho losses at Sand Creek were small by comparison to
Cheyenne Tosses, but the results were no less profound. Fewer than fifty
men, women, and children accompanied Left Hand, the most pacific of the
southern Arapaho chiefs, to the Sand Creek village. They had arrived
only the day before the attack, having left Fort Lyon shortly after
Little Raven broke camp and led most of the Arapshoes downriver to a
point near Camp Wynkaop because he distrusted major Anthony. Left Hand
was very 111 at the time. Perhaps that was why he decided to join the
Cheyennes, or perhaps he was still convinced that peace was at hand.
After all, he had been the most enthusiastic Arapaho supporter of the
Camp Weld iniative.??

Left Hand's few lodges (only eight or ten or them) were pitched
unusually close to the Cheyennes on the morning of the attack.25 They
stood near the point of attack, and his people bore the brunt of the
first assaults. True to his promise never to fight the whites, Left Hand
stood unresisting with his arms folded when the bullet crashed into his
leg and sent him tunbling into the creek bed. He managed to crawl away
or was dragged away by others.2®

6%

Reproduced with permissin of the copyright owner. Further reprocuction prohibited without permission.




image15.png
Few Arapahoes survived. Mahom, Left Hand's sister, and her
daughter, Mary Poisal, were among the few to escape.”’ Kohiss, a young
Arapaho woman carrying a child in a cradle board on her back, scooped up
another child with one arm and, half-dragging a third child by the hand,
fled up the creek bed. Although wounded several times, she made it to
the safety of the pits, but the child on her back and the child running
beside her were both killed.?® Red Bull and Ice were the only Arapahoes
of fighting age to survive, and the cost for them was high. Red Bull's
son was found on the field the next day by a sergeant named Graham who
took him back to Denver when the soldiers returned. One elderly Arapaho
man was apparently the only other Arapaho survivor. The wounded and
Sickly chief, Left Hand, was carried to the camps on the Smoky Will by
the Cheyennes, but he died there a few days later.?

The Sand Creek disaster divided the Arkansas bands of the
Arapahoes. Neither Neva nor Notanee were at Sand Creek. Notanee missed
being there only because Left Hand and Black Kettle had sent him to warn
Major Mynkoop of possible danger on the Arkansas road. Aftervards, both
Neva and Notanee took their people north and never returned to the
familiar haunts between the Platte and the Arkansas. Both men signed the
Treaty of Fort Laramie in April, 1868. In the spring of 1870, young
Arapahoes raided several settlements in Kyoming, killing eight people and
seizing property. The Tocal citizens organized themselves, and, unable
to find the hostiles, one party attacked a small group of friendly
Arapahoes led by Black Bear. Black Bear made no attempt to resist, but
he and fourteen other men, along with two women, were killed. The
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chief's wife, his son, and seven other children were taken captive. The
incident so enraged the Arapshoes that they launched retaliatory raids.
In one of them, Notanee was killed." Neva's fate eluded contemporary
chroniclers, but he apparently lived out his life on the Wind River
Reservation in Wyoming.

On the other hand, Little Raven pursued a more passive course.
Like Left Hand, Little Raven had tried to deal with the Americans in the
early years of settlement in Colorado, but in 1864, he capitulated to
those who advocated fighting. At the Smoky Hill council with Wynkoop, he
spoke for the war faction of the Arapahoes. Even so, he o ered his hand
in peace after the Camp Weld meeting, first to Mynkoop and then to
Anthony. His skepticism saved him from the fate of Left Hand at Sand
Creek, but he still had to flee to avoid a similar fate at the hands of
Colonel Chivington. The Sand Creek affair shook Little Raven deeply. He
fled south of the Arkansas, convinced that resistance was futile. From
1865 until his death, he worked consistently for peace.3!

Thus, while the Sand Creek Massacre enraged tne Cheyemnes and
made them more determined to resist, it demoralized the Southern
Arapahoes and Ted the majority of them to seek peace with the whites at
all costs. The alliance which had held securely since before the first
Cheyennes crossed the Platte now deteriorated into a bitter rivalry. The
alliance had been already in trouble even before the massacre. The
Arapahoes had borne the brunt of the white invasion in 1858 and 1859,
while most of the Cheyennes remained undisturbed. Forced off their
favored lands in the mining region at the headwaters of Cherry Creek and
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confronted by the overwhelming numbers of the white settlers, Left Hand
and Little Raven had tried to deal with the Americans. Only the Arkansas
manhao of the Cheyennes (themselves under the same pressure) understood
their course of action. The majority of the Cheyennes, who had not felt
the full impact of settlement in their Smoky Hill and Republican river
camps, interpreted the Arapaho pliability as weakness. After the Treaty
of Fort Wise, the alliance gradually dissolved.

At the negotiations on the Little Arkansas, Little Raven tried
to put distance between his people and the Cheyennes. Thereafter, the
Arapahoes worked for a separate treaty arrangement with the Americans,
apart from the Cheyennes. The Cheyennes, on the other hand, perceived
what they thought to be discrimination against them in such matters as
treaty negotiations, annuities, and gifts. In their minds, the Arapahoes
were currying favor with the whites. The government seemed oblivious to
the growing tensions between the two groups until after reservation life
began in 1869. By them, a deep-seated antipathy had replaced the alli-
ance, and the agents soon warned that the two tribes might have to be
separated.

The deterioration of the Cheyenne-Arapaho alliance emphasized
the extent to which the old assumptions of plains culture had been
undermined. By 1865, the economic factors which had cemented the alli-
ance in the first place had been largely undermined. Without real
interdependence, the military alliance crumbled as well. The Sand Creek
affair was simply the coup de grace to the former connections. Without
binding common interests, cultural differences (which were substantial)
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overshadowed other considerations. Both the tractable Arapahoes and the
bellicose Cheyemnes blamed the other for the collapse of the alliance,
but the real causes ran much deeper than efther imagined. The Cheyennes
had long felt that the Arapahoes had ceased to provide the advantages
which had brought about the alliance in the first place, and their
contempt for the Arapahoes was increasingly apparent even before Sand
Creek. On the other hand, the Arapahoes had concluded that their con-
nection with the Cheyennes had become a 1iebility which threatened to
bring down the wrath of the American military upon them. In short, the
Arapahoes no Tonger provided the economic advantages to the Cheyennes
that had brought them together, while the Cheyennes no longer afforded
protection to the Arapahoes. The American intrusion had destroyed the
high plains balance of power created by the alliance. Self-interest
replaced interdependence, and the alliance disintegrated in a welter of
petty disputes and jealousies. With the fundamental assumptions of the
alliance undermined, differences in language, customs, values, and
general demeanor confirmed the separation.33

Reservation life merely exacerbated the differences. The
Cheyennes and Arapahoes chose different paths in dealing with the new
conditions. Already serfously divided, the Cheyennes continued to
fragnent into quarreling factions once they settled on reservation lands.
The majority scattered into suall groups approximating the old residence
patterns. The old ways died hard for the fiercely independent Cheyennes,
and 50 Tong as the buffalo herds could be reached, the majority refused
to settle down. In 1874, when white hunters decinated the great southern
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herds, the more recalcitrant Cheyennes joined the Comanches and the
Kiowas in one final and futile bid for freedom. After the Red River War,
even they more or less accepted their fate and slipped into the grinding
monotony of agency 1ife. Still, periodic outbreaks, confrontations, and
petty depredations persisted into the 1890's and underscored Cheyenne
determination to maintain sone semblance of independence.

But the time for fighting had passed, and the more serious
threats to the Cheyerne life way were insidious erosions of culture,
rather than direct assaults on life and lisb. With the power of the
Council of Forty-Four destroyed, the people of the tribe found many
things to divide them. The Sun Dance and the Arrow Renewal had been the
great unifying ceremonies in the past, but the federal government first
discouraged and eventually banned both much to the comsternation of the
traditional people. The government also discouraged Indian dress, Indian
language, and Indian social customs. While many Cheyennes defied the
bans and continued to practice traditional ways, change gradually over-
took the tribe. In 1889, two years after the Dawes Act was passed, the
Cheyennes faced allotment in severalty. Over the next few years, their
Tand base evaporated, and many conservatives realized for the first time
that without land they would be forced into the white man's world in
order to survive at a11.%%

“Uncle Sam is trying to get the old Indian to ride a new,
unbroken pony, civilization, and mst give hin _the bridle and
reins . . ." one Cheyenne chief told visitors to Oklahoma in the 1890's,
but the government would not let go.°® To force change in policy, the
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Cheyennes took up new weapons--the boycott, the petition, the legal
suit-in a continuing battle for autonomy.%” The odds against success
were staggering, and with the intrusion of 200,000 whites after allot-
ment, the Cheyenne way seemed crushed out, but Sweet Medicine's people
survived on their allotments and in the Tittle towns of western OKlahona,
still proud, stiil respecting the elders, still generous, still loving
the land and the sky, still unbroken in spirit.38

While the Cheyemnes sought to deal with the whites through a
strategy of evasion, the more pliable Arapahoes pursued a policy of
accomidation. Unlike the Cheyemnes, the Arepahoes maintained their
political systen. The chiefs still directed trital policy. The soldier
socfeties still enforced it. And the Arapahoes still maintained a
dramatic unanimity of purpose. Although outnumbered by the Cheyennes,
the Arapahoes were more successful in their willingness to cooperate.
The Arapshoes adapted more readily to agriculture and stock raising.
They fenced their lands, leased portions of their range to white
cattlemen, and sent their children to school with fewer complaints.’?

Still, reservation conditions debilitated them in winy of the
same ways that they did the Cheyennes. Throughout the brief reservation
period, the Arapahoes remained generally quiet. They cooperated with the
agents during the Red River War and later served as scouts for the army
when Little Wolf's Northern Cheyemnes left the reservation in 1878.%0
These actions aggravated the Cheyenne-Arapaho dispute and increased
tensions among the Arapshoes. Some violence did occur as young Arapahoes
Tashed out at the system, but it was mostly personal violence rather
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than group violence. Arapahoes sought relief from the pressures in
religious panaceas as well. In 1890, the Arzpahoes readily embraced the
Ghost Dance religion, providing the most substantial pockets of devotees
on the Southern plains. The peyote religion also flourished among the
Arapahoes early. Their visfonary faith someties cost them dearly, as in
1890 when the second Chief Left Hand agreed to sell tribal Tands because
Sitting Bull, the Ghost Dance prophet, advised hin that the Messiah would
s00n cone and restore the land to the people anyway, but their solidarity
as a tribe was never shaken. The Arapahoes emerged from the reservation
years better prepared to mest the challenge of acculturation then most of
their Cheyenne neighbors, but they were no Tess scarred by the process.*!

For al1 their differences, the Cheyennes and the Arapahoes were
Still bound together. Their tragedy was a shared tragedy. There were
tines, especially at ceresonial gatherings and religious meetings, when
the 01d, easy relationship revived, as if to remind them that the real

irritant of their relationship was the white man.*?

In those moments,
the old ones remembered better times when men rode free on the high
plains and pitched their tipis in secluded valleys and cut lodge poles on
the slopes of the mountains and hunted the buffalo on the Republican and
raided against the Utes. But that was long ago when the Americans were
allies, before the miners came, before the towns and cities of Colorado
existed, before Sand Creek.

The Cheyennes and Arapahoes did mot forget Sand Creek, although
at times the government seemed to ignore its pledges concerning that
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affair. At the Treaty of the Little Arkansas, the United States govern-
ment acknowledged the wrong done at Sand Creek and promised to pay for
the damages to property which the tribes suffered there. On the basis of
infornation gathered from the Cheyemnes, the commissioners determined
that the Cheyennes lost 575 horses, 31 mules, and 114 lodges including
furnishings and other property. The value of this property was fixed at
538,620, Arapaho losses were not specifically listed on the schedule
because the few Arapahoes who had escaped from Sand Creek were then with
the northerners, and Little Raven had no way of knowing who had been
killed or who had survived. For this reason, the commissioners recom-
mended the appropriation of an additional $15,000 to cover the losses of
persons whose names did mot appear on the list. This meant that the
comnission recomnended 2 total of $53,620 for losses in property.*?

No punitive damages were awarded the tribes. The commissioners
did agree to provide each widow and each person who lost a parent at Sand
Creek a grant of 160 acres on the new reservation which was to be cre-
ated. The treaty also granted 320 acre plots to the Cheyenne chiefs who
signed the treaty, including two who were not present at Sand Creek, as
compensation for losses. Interestingly, the most generous grants went to
the wives and mixed-blood children of white traders. The treaty stip-
Wlated that these grant were made at the “special request® of the
Cheyennes and Arapahoes, but the influence of traers 1ike William Bent
could herdly be missed. In all, thirty parcels of land, each 640 acres
in size, were awarded out of the old Sand Creek reservation lands in
colorado. *
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On July 26, 1866, the United States Congress voted an appropri-
ation "to be paid in United States securities, animals, goods, pro-
visions, or such other useful articles as the Secretary of the Interior
may direct® the sum of $39,050--$14,600 less than the treaty commission-
ers had negotiated.** In practical terms this meant that the Arapahoes,
whose names did not appear on the list would be excluded or that the
Cheyennes would be forced to share the specific amounts fixed for them
with other claimants. None of the funds were expended for more than a
year after the treaty, and when they were spent, they were handled
differently from the treaty provisions. Late in 1866, following a
conference with the Cheyennes, Charles Bogy and Walter Irwin, special
agents, advised the Office of Indian Affairs that a change in distribu-
tion was desirable. They wrote:
It was contemplated that the goods to be distributed as
indemnity for the losses sustained at the Sand Creek Massacre,
should be given to the individuals who suffered, but the
Indians decided among themselves that this would be
impracticable; that it would engender strife, and they decided
::‘b:f“ the distribution made to them collectively as a
On January 1, 1867, a trader named James Harrison received
$23,505.13 from this fund for merchendise to be distributed to the
Cheyennes and Arapahoes. On February 6, 1867, V. B. Osborne received
$536.25 for goods. No other funds were ever expended, and on August 30,
1872, the balance of $15,008.62 reverted to the treasury. No official
explanation was ever provided. *’
The land clauses of the Treaty of the Little Arkansas--except
for the grants to the mixed-bloods and Indian wives of traders--were
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circumented as well. No grants were ever made either to widows and
persons losing parents at Sand Creek or to the chiefs who were
signatories of the treaties. The refusal of Kansas to allow the reserva-
tion to be situated according to the terms of the original treaty delayed
the grants, and at the Treaty of Medicine Lodge, the Cheyemnes and
Arapahoes relinquished 211 rights to the lands set aside for them under
the Treaty of the Little Arkansas. The government interpreted this to
include the specific grants to individuals as well as to general reserva-
tion lands, although the treaty language stated that the Cheyenne and
Arapahoe “tribes* surrendered their clains.’’ In any event, the govern-
ment effectively took away most of what had been given in reparations. ‘s

When the Colorado troops marched into Denver after the Sand
Creek fight in 1864, three Indian prisoners rode with them. The cap-
tives--two Cheyenne girls and an Arapaho boy-- were displayed as trophies
of the engagement at Denver theatres along with the scalps and booty.
The two girls were the daughters of & Sioux-Cheyenne man named Who-ho-nie
who was killed in one of the pits along with his wife and twelve or
thirteen others.® The younger of the two was placed with a family in
Denver, while the older girl was turned over to a Mrs. Ford at Central
€ity.5" The boy--the son of Red Bull, one of the handful of Arapaho
survivors at Sand Creek--was taken prisoner by Sergeant Lemuel Graham,
the commissary sergeant of Compeny C, Third Colorado Cavalry. At Demver,
in December, 1864, Colonel Leavitt Bowen “authorized” Sergeant Graham “to
take, keep, and treat this boy the same s he would were he his own
child." Bowen identified the boy as “the only son of Black Kettle, the
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Head war chief of the Cheyenne nation.""!

That pretext apparently
provided the fnspiration for Graham's interest in the child. Along with
a former private in Company C named Jesse Wilson, Graham put together a
menagerie of rattlesnakes, "western curfosities,” and a bear. Wilson and
Graham then headed east to tour the states with their "circus." the main
attraction was the Indian boy. They named the child *Wilson R. Graham."
At some point Graham and Wilson parted company. Graham eventually
settled down in Randolph County, Indiana with the child.>?

At the treaty negotiations on the Little Arkansas, the Cheyennes
and Arapahoes demianded that the children be returned, and thereafter, the
chiefs persistently reminded the agents and traders that the rescue of
the childrcn was a matter of urgent concern to then.’3 Accordingly,
Comnissioner Cooley instructed Colorado’s governor Alexander Cummings to
Tlocate the children and return them to their families. Cummings made his
investigation and reported to Lewis Boay, Cooley's successor, in October,
1866.  He informed Bogy that the younger of the two girls had died at
Denver in the Spring of 1866. The older girl, he said, was living a
well-adjusted 1ife in Central City. He wrote:

The third child is at Central City in this Territory,
kindly cared for by the family of Mrs. Ford. She is a regular
attendant at the school and church of Revd Mr. Jennings; speaks
English only; is attentive at school, and will acquire a good
education. The family with whom she lives are tenderly at-
tached to her, and she to them. They both feel sorrow and
aversion at the prospect of having the child taken from the
home and Christian influences with which she is surrounded and
returned to the savage 1ife of the Indians of the Plains.

She would ot go willingly; and her forcible return to the
Cheyennes would--in the opinion of the entire community among
whom she now 1ives happily be so grievous an injury to her
whole ‘future Tife, that I have taken no further steps in the
matter, but have informed her friends that a statement to the
Department of the facts would, no doubt, restrain further
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proceedjggs. And in this assurance, I am confident you will
concur.

The boy, Cumings reported, was no longer in Colorado, and he
had no way of locating him. Bogy did not press the matter of the
Cheyenne girl, apparently canvinced that she had found a new way of life.
On the other hand, he enlisted the aid of the army in tracking down the
Arapaho boy. In fact, General John Pope was already pursuing an inves-
tigation of his own. When he learned that Grahan and his show had been
seen in I1linois, he ordered General Joseph Hooker, commnding the
Department of the Lakes at Detroit, to make further inquiries.’

At that point, Lemuel Grahem himself wrote a letter to the
governor of Indiana informing him that he had the boy and that he was
willing to turn hin over to federal authorities. The governor passed the
word on to the army. Early in February, 1867, Lieutenant W. W. Tompkins,
aide-de-camp to General George D. Ruggles, the Assistant Adjutant General
of the Department of the Lakes, left Detroit for Winchester, Indiana
where he took custody of the child. He was in good health and
well-dressed when Graham surrendered him. Graham even demaned “a
reasonable remuneration for the care and attention given, and the arti-
cles furnished this boy." The army was unmoved.*®

Wilson Graham received considerable attention in the press that
winter. He was escorted to Division Headquarters in St. Louis in time to
Join the expedition of General Winfield Scott ancock in March, 1867. On
the evening of April 12, 1867, at his initial conference with the
Cheyennes, Arapahoes, and Sfoux at Fort Larned, Hancock presented the boy
to the chiefs. Each of the Cheyennes examined him without recognizing
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hin, but eventually one of the Arapahoes announced that he was the son of
Red Bull, an Arapaho warrior. Agent Wynkoop later returned the child to
his family. Wilson Graham, known among the Arapahoes as Tom White Shirt,
never left his people again until he died at his home in western
Oklzhoma, forty miles from Colony sometime after 1906.57

The surviving Cheyenne girl never returned to her people. The
Cheyennes did not press the matter in the deteriorating climate of the
1860's, especially since virtually a1l of her relatives had been killed
at Sand Creek. However, she was eventually turned over to Samuel Forster
Tappan who adopted her as his own child. After his divorce from Cora
Daniels Tappan, he sent the child to New York City to attend a girl's
school there. She was a good student, but before she finished her
education, she becane violently 111 and died. Not until years later d¢id
Tappan learn that her real parents had been killed in the massacre.”®

Most of the Sand Creek survivors eventually settled on the
Cheyenne-Arapaho reservation in the Indian Territory without the benefits
promised in the Treaty of the Little Arkansas. They remained together,
maintaining the residence patterns of the old manhao, as best they could.
The heavy losses at Sand Creek had seriously fractured the Southern

groups, forcing some of the remnants to join with other manhao or to

place themselves under the leadership of other chiefs at least for a

time. Some of the survivors had joined relatives and friends among the

northern people or attached themselves to the Dog Soldiers for the

fighting times. But, for all of the changes and the losses, most of the

survivors managed to hold on to the old associations. Red Moon, the son
704

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.




image29.png
of 01d Yellow Wolf, now led the Hevitaniu. Sand Hill still directed the
Hevigsnipahis. Black Kettle's people, the Mutapiu, decimated at Sand
Creek and the Washita, now followed White Shield, Black Kettle's nephew.
01d Little Wolf (called Big Jake by the whites) led the Isiometannui.
War Bonnet's Qlivinana, also remained together.5® And in a1l their minds
the memory of Sand Creek burned.

Bull Bear, the Dog Soldier chief who had gone to Denver with
Black Kettle in 1864 and offered to fight hostile Indians rather than the
whites, was one of the principal actors in the Sand Creek tragedy to
survive the wars. He had been a reluctant ememy of the Americans,
offering to counsel with John Evans in 1863 when even Black Kettle would
not, then supporting war after his brother, Lean Bear was killed and
opposing the initiative begun with Wynkoop on the Smoky Hill until he
visited Denver. He had never really trusted Evans and Chivington,
however, and he had a%«ised against submitting as Black Kettle did.
After Sand Creek, he hid fought the whites hard, though at times he
seemed to waver in his thinking and to consider an accomodation. After
the battle of Summit Springs, he had gone north, but in November, 1869,
five years after the Sand Creek affair, he moved onto the reserve in the
Indian Territory. Still fiercely independent, he found it difficult to
settle down. In 1870, he left the reservation to join the Sioux, but the
next year be came back. When the Red River troubles erupted in 1874, he
joined the majority of Cheyennes in resistance, but he was no longer as
aggressive as he had been. After that struggle ended, he settled down
near the agency at Darlington, placed his children in the agency school,
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enbraced Christianity, and worked to ease the transition for his people.
He was still a forceful leader, and his plain-spoken opinions sometines
caused him problems with the agents.®® Bull Bear's son, who was known by
his white name, Richard A. Davis, attended the Carlisle Indian School in
Pennsylvania, and returned to Darlington to become a leader of the
progressive faction of the tribe and the first Cheyeme to serve as
assistant farmer on the reservation. In 1504, both Bull Bear and his son
traveled to the Louisiana Purchase Exposition with a delegation of
Cheyennes. Bull Bear died not Tong afterwards.®

Minimic (Eagle's Head), who had accompanied One Eye to Fort Lyon
in September, 1864, on the mission which ultimately led to Sand Creek,
energed as an important leader of the peace faction during the reserva-
tion years. At the time he and One Eye delivered the message of Black
Kettle to Major Wynkoop, Minimic had been a Bowstring headman. Apparent-
Ty, he was not at Sand Creek, but when Black Kettle left the majority of
the Cheyennes in 1865, Minimic rode with hin. He was with black Kettle
on the Little Arkansas in 1865 and was one of the signatories of the
treaty concluded there. In 1867, he used his skills as a mediator to
arbitrate between Black Kettle and the Dog Soldiers. He helped to
arrange the Dog Soldier participation in negotiations at Medicine Lodge,
but he did not sign the treaty concluded there.5?

Following the disaster on the Washita in 1868, Ninimic, who was
by then a council chief, was one of the first chiefs to surrender to the
army. He moved his people to Camp Supply where they remained until after
the outbreak of the Red River War in 1674, Minimic reportedly warned
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sone whites of the impending troubles, but when the fighting actually
broke out, he supported the Warring faction. He was present at the fight
at Adobe Walls.%® Later, after the surrender of the Cheyennes, he was
one of thirty-one men who were imprisoned at Fort Marion in St.
Augustine, Florida. During the three years they were there, Minimic vas
the undisputed leader of the Cheyenne prisoners and made most of the
inportant decisions.5 In 1878, he and the others were allowed to return
to the Indian Territory. At Wichita, Kensas, Minimic told reporters

about his experiences without

terness and pledged to remain at peace.
True to his word, he Tived out his Tife quietly on the reservation, dying
there in May, 1881.5%

Kot all of the old leaders were as tractable. Stome Forehead,
the venerated keeper of Mahuts, moved onto the reservation in 1871.
Known to the whites as Medicine Arrows, he refused to submit to the
boundaries which the whites imposed. He symoblized the old free spirit
%o the Cheyennes, and when the Tast bid for freedom failed in 1874, Stone
Forehead fled the reservation and made his way north to the Powder River
country and the camps of the Northern Cheyennes. For the moment, they
were still free. Stone Forehead died there in 1876, before the last
great struggle on the northern plains, and the Sacred Arrows passed to
his son, Black Hairy Dog, who eventually returned them to the southern
people. Black Hairy Dog died in 1883, but Mahuts were passed on to
another keeper. It has been so ever since, and the Sacred Arrows have
remained as the source of great power down to the present.5®

Sand Hill, whose people had escaped the Sand Creek fight with
the fewest casualties, was another chief who submitted to the whites with
707

Reproduced with permission of the copyright owner. Further reproduction prohibited without permissicn.




image32.png
great reluctance. Always very cautious, he hed cemped away from the
others, and he never forgot the lesson. Close to Stone Forehead, Sand
HIT1 supported the winter war in 1865. His young men participated in the
winter war, killing whites and taking prisoners on the Platte River road.
Anong the prisoners was a sixteen year old girl named Mary Fletcher.
Sand WiTl kept her until thet fall when he sold her, Indian fashion, to
John Smith who turned her over to the treaty commissioners on the Little
Arkansas. The freed girl alweys recalled that Sand Hill and his wife had
treated her kindly during her captivity.5

Sand Hill was very Toyal to Stone Forchead, and he kept his
manhao Close to the Sacred Arrows during the difficult years after Sand
Creek. He was never prominent as a fighting chief, but he was determined
to remain free so that he was usually counted among the “hostile"
Cheyennes. He too, appeared on the Cheyenne-Arapeho reservation in 1871,
staying clear of the agency s much as possible. After the Red River
fighting, he and 2 small group of his people escaped to the Red Cloud
Agency in Nebraska. Finally, in 1876, when he became convinced that
those Cheyennes who remained friendly with the whites would be forced to
fight against the Sioux, he slipped away from Red Cloud and settled down

on the Cheyenne-Arapaho reservation for good.

The Bent boys, George and Robert, spent their last years with

their mother's people, both acting as interpreters and agency employees.

The more loquacious George became a very important source for white

historians. He had been with the Cheyennes through the troubled sixties,

and he alone was able to write down the history of those times. Late in
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his 1ife, he wrote about his past, and he corresponded at Tength with
George Bird Grinnell and George F. Hyde. The Hyde correspondence even-
tually produced a manuscript which provided the most substantial account
of the nineteenth century wars with the Americans from a Cheyenne point
of view in !X'Stinﬂ469 George Bent died at his Oklahoma home in 1916.

The Bent boys' brother-in-law, Edmond Guerrier, also remained
with the Cheyennes. He had served as a scout for Hancock and Custer and
as interpreter at several important conferences before settling on an
allotnent along the North Canadian River in the Indian Territory. He
becane a rancher and a respected member of the comwnity in his later
years. Throughout his 1ife, he continued to work with the goverment to
promte better relations with the Cheyennes. The town of Geary,
Oklahoma, was named for him by his white neighbors long before his death
in 19217

01d John Simpson Smith, known s Gray Blanket among the
Cheyennes, never Teft the people with whon he had been intimately con-
nected since before William Bent had built his trading post on the
Arkanses River. Not all of the Cheyennes and Arapahoes trusted him, but
he served as interpreter for them in every major negotiation with the
whites from the Treaty of Fort Laramie in 1851 until the establishment of
the reservation in 1869. Afterwards, he continued to work for the agents
as an interpreter until 1871. That year, he accompanied a delegation of
Cheyenne and Arapaho chiefs to Washington. Shortly after he returned to
Darlington, John Swith died on June 29, 1871, of pneunonia. He was
survived by his wife, Na-to-mah, a son named Willie who was in the care
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of a Quaker fanily at Lawrence, Kansas, and 2 daughter named Armana who
had married a Sioux fighting man in the north country.’}

As the old ones passed away, new leaders spoke for the
Cheyernes, but most of them remembered Sand Creek. Red Moon, the son of
o1d Yellow Wolf, and Little Chief, the son of the murdered Lean Bear,
wore the eagle feather pointing to the right after the manner of the
council chiefs. Little Bear, the son of Bear Tongue and the friend of
George Bent who had fought so valiantly to protect the women and children
at Sand Creek, was also a chief. Three Fingers was also a pipe bearer
even though he had been Jjust a child when his mother dragged him to
safety in the pits at Sand Creek. His father and baby brother had died
that day.”?

In the homes of the Cheyenne and Arapaho people, the memory of
Sand Creek Tingered, and when the people gathered they told stories. The
family of Black Bear who was carried away from Sand Creek in a cradle
board by his grandaother told how the child was almost buried because his
relatives thought he was dead. They had already prepared a grave for him
when the sun warmed him enough to cause him to move.”S Owl Woman, the
daughter of White Antelope, told how she had hidden in a log to escape
the Thirdsters and remained there for more than a day, too frightened to
crawl out of her hiding place.’* There were stories that Black Kettle
had dreamed about a wolf with a blaodied head the night before Sand Creek
and the night before the Washita attack as well and stories about the
young people who had seen a strange light on the prairie the night before
the Sand Creek Massacre and told War Bonnet about ft.’"
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Even anong the Northern Cheyennes, the memory was vivid. Some
of the Sand Creek survivors had gone north in 1865 and remained with the
northern people. Some, Tike Big Crow, Coffes, and Iron achieved promi-
nence in the north, and many of those who lived out their lives on the
Tongue River reservation in Montana recalled the horrors of that day at
Sand Creek. Three Fingers' mother never stopped telling about how her
husband was killed or her horror at finding that her baby had been shot
and killed even as he rested in the cradleboard on her back.’S Black
Bear's wife, called One Eye Comes Together because of the terrible wound
which scarred her face, recounted for others the murder of children and
accused the soldiers of raping some of the young women before they killed
then.””  Tron Teeth, the wife of Red Pipe, recalled bitterly, I had seen
a friend of mine, a woman, crawling along on the ground, shot, scalped,
crazy, but not yet dead. After that, I always thought of her when I saw
white men soldiers."’®

With the death of Kohiss, the last of the Arapaho survivors, in
the 1940

, the Sand Creek generation passed into history, finally free
of the white man's world it had sought to avoid. Among the Cheyennes, a
few 01d people still Tived who had been small children at Sand Creek, but
those who could tell of that day first hand were gone. But the memory
vemained. Sand Creek was in the minds of the Cheyenne women who shredded
the American flag of a returning veteran of World War II with their
skinning knives.’® Sand Creek was not forgotten, and from tine to time
the 01d feelings were revived.

m

Reprocuced withpermission of the copyright owner. Furher reproducion pronited without permision




image36.png
In the spring of 1938, the 01 feelings were aroused again when
the Laboratory of Anthropology at Santa Fe, New Mexico, placed an excep-
tionally fine Navajo chief's blanket on public display for the first
tine. The classic weaving from the 1850's was already well known in
scholarly circles because its extraordinary quality, brilliant color,
complexity of design, and silken texture. Billed as the “"most beautiful
Navajo blanket in the world," it was also historical relic of more than a
Tittle interest.®0 Identified as the "Chief White Antelope blanket," it
was the blanket taken from the body of White Antelope, the Isimotennui
council chief killed at Sand Creek.

The provenance of the blanket was unmistekable. A trooper naned
Henry Mull stripped the blanket from the body of the dead chief. dJohn A.
Fritts, a Thirdster, tried to purchase the blanket from him on the spot
for §50, but MuTl took it back to Denver and sold it for §150.81 After-
wards, the new owner, Major William Wildew of the Third, sold the blanket
to George T. Clark, an early mayor of Denver. Clark was an agent for the
Overland Stage Company, and he used the blanket for many years to protect
himself from the weather on trips all across the Southwest. After
Clark's death in 1888, the family packed the blanket away, but in 1929,
his daughter sold it to the Indian Arts Fund at Santa Fe for the sum of
52,500.%2 In 1938, Dr. Harry P. Mera of the laboratory of Anthropology
at Santa Fe acquired the blanket and proudly displayed it for public
viewing.®

The White Antelope blanket received considerable attention in
the Southwestern press, and eventually a copy of a Santa Fe newspaper
carrying an account of the blanket found its way into the hands of a
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Cheyenne named Kish Hawkins. Hawkins, educated at Carlisle and at
Indiana College in Fort Wayne claimed to be the grandson of White
Antelope.®* Kawkins investigated the history of the blanket and dis-
cussed the matter with Dr. J. B. Thoburn, then secretary of the Oklahama
Historical Society in Oklahoma City. Thoburn, in turn, explored the
subject with Bliss Kelly, an Oklahoa City attorney with an interest in
history. Based on these explorations, Hawkins, with the endorsement of
other Southern Cheyennes, decided to take legal action to recover the
blanket for his family as stolen property. After months of effort,
Hawkins retained a Santa Fe attorney who had begun work on the case when
he was drafted into service in the army. World Mar II interrupted
Hawkins's efforts, but he did not Tet the issue die.85

The Laboratory of Anthropology naturally took the position that
they had acquired the blanket in good faith and that no basis for a claim
existed since the blanket was a "war relic.” Secretary Thoburn of the
OKlahoma Historical Society attempted to mediate the matter, suggesting
that cne solution would be to allow the blenket to be shown at the
OKlahoma Historical Society for a portion of each year with a special
showing at the annual Indian celebration at Anadarko, but Thoburn died

before any arrangement could be worked out.%®

In the meantime, Hawkins
had joined forces with another descendant of White Antelope, an E1 Reno
businessman named Sam Dicke, to seek some legal remedy. Kish Hawkins
died in the mid fifties without a suit ever having been filed. Sam Dicke
continued to consider a suit, and as late as 1965, Bliss Kelly remained
committed to the effort. No suit was ever filed, however. Both Dicke
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and Kelly are now deceased, and with their deaths, the matter seemed to
be dropped.

The blanket controversy had more far reaching consequences. In
their investigations, Hawkins and Dicke stumbled onto the provisions of
the Treaty of the Little Arkansas conferring indemities upon the Sand
Creek survivors. Finding no evidence that the indemnities had ever been
nade, the two men enlisted the aid of Toby Morris, their congresswan, and
on ay 10, 1949, Morris introduced a bill in Congress to confer jurisdic-
tion on the District Court of the United States for the western District
of OKlahoma, “to hear, determine and render judgment . . . the claim of
Kish Hawkins, and all other lineal descendants of Indians killed in the
so-called Sand Creek massacre, to certain grents and benefits provided
for by article VI of the Treaty of October 14, 1865 (14 Stat. 703)
between the United States of America and the Cheyenne and Arapaho Tribes
of Indians."®®

At the request of J. Hardin Peterson, the chairman of the House
Committee on Public Lands, the Department of the Interior investigated
the claims. Pointing to the records oz disbursements from the funds and
adding some subjective suppositions, the Department concluded that "It
does not appear . . . that any valid claim exists for the non-payment of
these specific benefits."®® Even so, the Secretary of the Interior
recommended that the bill be enacted if amended to give jurisdiction to
the United States Court of Ciaims. The bill was never reported out of
committee.®® Again, in 1953, Morris introduced a sfmilar bill, this one
including reference to the White Antelope blanket. Again, the bill was
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never reported out of committee. Morris tried a third time, in 1957,
after Hawkins' death with the same results.’!

Repeatedly disappointed in their efforts to have their case
heard, Dicke and other Sand Creek descendants sought to append their
claims to the case of the Cheyenne and Arapaho tribes then before the
Indian Claims Commission, concerning land ceded to the United States
under the treaties at Fort Wise, the Little Arkanas, and Medicine Lodge.
When those claims were adjudicated, however, the Sand Creek claims were
specifically disallowed because the provisions of Article VI of the
Treaty of the Little Arkansas made grants to individuals rather than to
the tribes. Since the Indian Claims Comission considered tribal clains,
it concluded that it did not heve jurisdiction in the matter.%?

This decision convinced Bliss Kelly that the Sand Creek descen-
dants did have a case. The 1949 report of the Secretary of the Interior
had made much of the fact that provisions of the Treaty of Medicine Lodge
superceded the provisions of Article VI, but the decision of the Claims
Commission convinced him that the tribes (as represented by the chiefs
who signed the Medicine Lodge treaty) could not give away the grants and
indemnities to individuals which were the subject of Article VI of the
Treaty of the Little Arkansas.’ Armed with this position, the Sand
Creek claims seemed revitalized. This time, however, the Sand Creek
descendants were determined to be better organized. On January 23, 1963,
the Sand Creek Descendants Assocfation was incorporated under a charter
from the state of Oklahoma, with Sam Dicke as its agent.® Dicke then
began the overwhelming task of identifying the Sand Creek descendants in
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Okizhoma and Montana. While he worked at that task, Kelley enlisted the
aid of John Jarman, the new congressman from Dicke's district.

On February 25, 1965, Jarman introduced a new bill in Congress.
This biTl was much more detailed and careful that its predecessors. The
Sand Creek Descendants Association was authorized to represent claimants
and to determine heirship of all those making claims, specifying that the
Tist of names and properties lost which had been attached to the treaty
of the Little Arkansas could be used in determining heirship, but that it
must not be considered as definitive. A special board was to be appoint-
ed to determine the value of the lands granted under the terms of the
treaty and that all descendants would be paid “per stipes for the value
of Tands and property lost, together with interest thereon as provided in
this Act."*S The Association was given six years to file clains with the
Secretary of the Interior following enactment. The bill went to the
Committee on Interior and Insular Affairs. Despite the best efforts and
hopes of Dicke and Kelly, the bill died in comnittee.%®

With the passing of Dicke and Kelly, the issue seemed finally
forgotten, but it was not set aside among the Cheyennes. In 1972, a
snall group of Cheyennes met at the home of John Blackow] west of Concho,
OKlahorz. These men were traditional people, devoted to the old ways,
and they were concerned about the loss of traditions among the young.
They included Edward Red Hat, the Keeper of Mahuts, Walter Roe Hamilton,
Everett Yellow Man, Roy Bull Coming, Arthur Madbull, Harvey Twins, Willie
Fletcher, Terry Wilson, John Green, and Laird Cometsevah. following a
second meeting, held in the tipi of Mahuts near Longdale, these men

716

Reproduced with permission of the copyright owner. Further reproduction prohibited without permissicn.




image41.png
agreed to seek a charter for 2 new organization to be called the Southern
Cheyenne Research and Human Development Association, Inc. Walter Roe
Hamilton was chosen as chairman of the new group, and Laird Cometsevah
became the executive director.®’

While the new group sought to alleviate many of the social
problems of the Cheyermes and to deal with specific needs among the
pecple, its primary function was to preserve traditional ways by en-
couraging tribal unity, protecting Cheyenne religious rights, strengthen-
ing the societies, teaching young people the old ways, and generally
revitalizing Cheyemne traditions.®® The organization proved to be an
effective instrunent. Within a relatively short time, the Association
was virtually self supporting, and at annual affairs like the Sun Dance
northwest of Watonga, the numbers participating increased. More and more
young people began to be interested in what the group was doing.

In 1975, the Association took up the matter of Sand Creek.
After consulting the American Indian Rights Association and the Native
Anerican Relief Fund, Laird and Colleen Cometsevah, Ruby Bushyhead, and
Terry Wilson began the tedicus process of collecting the genealogies of
the Tiving descendants of the people who were at Sand Creek. Beginning
with the 1ist prepared at the Treaty of the Little Arkansas, these people
began painstakingly interviewing Cheyenne families. The association also
enlisted the assistance of Karl Schieiser, a professor of anthropology at
Wichita State University who advised them in the research. Later, they
became associated with John Moore, an anthropologist from the University
of Oklahoma. Professor Moore secured funding for the Sand Creek project.
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Most of the actual collection of genealogies prepared in this manner were
then turned over to Moore as research director of the project. Moore,
directing a group of graduate students trained in the use of computers,
conducted extensive experinents with the data, not only producing clear
fanily trees for most of those people who were at Sand Creek, but also
securing invalusble data about Cheyemne residence patterns, kinship
systems, marriage customs, and a full range of other ethnographic
problems.?

The Sand Creek project has so far collected the genealogies of
hundreds of 1iving descendants of the people who were there that day in
1864. The final outcome of the effort is still unknown. Genealogies are
now being collected among Oklahoma's Arapahoes and among the Northern
Cheyennes on the Tongue River Reservation in Montana. The Southern

Cheyenne Research and Human Development Associat

n hopes eventually to
90 to court to secure indemnity for the Sand Creek losses, but whatever
happens to the Sand Creek claims, the efforts of the Association will, at
the very least, yield a body of primary data of great significance not
only to scholars but also--and most importantly--to the Cheyenne people
themselves in their quest to preserve a way of life once dangerously
close to extinction. In an ironic way, the Sand Creek claims, with their
emphasis upon a tribal tragedy, may yet help to revitalize Cheyemne
culture. The Sand Creek descendants are touching their past in a unique-
Ty personal way which binds them together as one people. And their
shared experience serves as a reminder to all who take the time to
consider it, that only fignorance separates the past from the present.
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Knowing that, even the most tragic events become vitally important for
the Tessons they teach. The Sand Creek Massacre will lose its importance
only when it is forgotten. And the children of Sweet Root Standing will

not forget.
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EPILOGUE
THE SAND CREEK MASSACRE: A SEARCH FOR MEANING

This America

has been a burden
of steel and mad
death,

but, Took now,
there are flowers
and new grass
and a spring wind
rising

from Sand Creek

~-simon Ortiz, 1981}

The thing unloosed at Sand Creek was monstrous. It brought
monstrous pain. And, when it was done, it left its demons behind to
plague those who tried to understand what had happened there. Hate,
fear, guilt, prejudice, terror, arrogance, remorse--they were all pre-
sent, and they have remained to obscure whatever truth may be discovered
in the bloody acts of that day. Looking at the horror of it all, the
temptation is to see it as some terrifying anomaly, some awful aberra-
tion, something inexplicable except as psychosis. But the Sand Creek
affair was none of those things. What happened at Sand Creek was done by
rational men with clear notions of right and wrong, by men with no
perceptions of themselves as evil. And that makes what happened there
all the more frightening. If those men of flesh and blood and bone could
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do what they did and live to justify it--even to take pride in it--then
what of other men far removed in time and place from the high plains of
eastern Colorado? That is the question which drove men then, and drives
men now, to defense and protest, because those posit’ s insulate husan
beings from recognizing that the monster resides in every human psyche.
At once, that is the fascination and the horror of Sand Creek.
That is the haunting mystery which feeds the historical controversy and
gives the Sand Creek story a larger significance. That is the hidden
issue which makes the historical debate itself a part of the Sand Creek
story. Were Sand Creek only a cruel anomaly, it might be dismissed as a
relic event from a dead past with little relevance to the present. Were
it a true aberration, its deviance alone would both accentuate the crime
and minimize its importance. Unfortunately, however, the chroniclers of
what happened that day have rarely wrenched free of the thrust and parry
of justification and condemnation. After more than a cemtury of debate,

the primary focus of the literature remains: Has_the tragedy at Sand
Creek a massacre??

The answer to that question is Yes. By any reasonble defini-

tion of the word, what happened at Sand Creek was a messacre. The
curious feature of the Sand Creek controversy is that recognizing what
happened has a cost. Those who have defended Colonel Chivington and the
men of the Third Volunteer Cavalry must admit that those sturdy Colorado
folk were parties to a horrible miscarriage of justice. For many that
means accepting the truth that their direct ancestors were involved in
something which seems totally out of character with everything that they
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George Shoup found his miche in Idaho. His successful
mercantile operations allowed him to diversify his interests. He soon
developed a substantial cattle operation and found a place in the terri-
tory's politics. When Lemhi County was organized in 1869, he was one of
the first county commissioners. Later, he served two terms in the
territorfal legislature. In 1880, he was chosen as a member of the
Republican Nations1 Committee and served until 1884. Shoup was also
active in promoting Idaho among potential investors. In 1886, he de-
clined the Republican nomination to the congressional delegate's seat,
but in 1880, he accepted the governorship of Idaho Territory. As gover-
nor, Shoup managed the admission of Idaho to the Union, accomplishing his
task within a year. Afterwards, he served two terms 2s a United States
Senator. He Teft the Senate in 1903 and died the next year. His popu-
larity waned during his last term because he did not =endorse the
free-silver idea, but when Idaho chose two men to stand in statuary hali
in the United States capitol, George L. Shoup was one of then.5

The younger officers of the First Colorado Regiment varished
into obscurity. Of those who opposed Chivington, Silas Soule and James
D. Cannon, the New Mexico officer assigned at Lyon, died under mysterious
circumnstances. Of the others, only Joseph A. Cramer left a trail, and
it was tragically short. Cramer's even, honest testimony had proven to
be some of the most damaging to Chivington during the Tappan inves-
tigation. Despite recurring physical probiems which resuited from the
injury he had suffered when he was thrown from his horse while pursuing
Neva's peace party in August, 1864, Cramer served with the Veteran
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know about them. The cost for those who have condemned Sand Creek is
Tess obvious and Tess sure, but recognizing that the Sand Creek affair
was indeed a massacre does not mean that they have won. It simply leaves
them at the place of beginning. It leaves them with the more searching
question of why? The pat answers do not suffice. No longer is it
possible to write off Sand Creek as the work of vicious, unprincipled
men. They were not. No longer is it possible to see Sand Creek as the
premeditated design of a government bent on genocide. It was not. No
Tonger is it possible to relegate Sand Creek to the past as a product of
frontier violence. It was not so simple. No longer is it possible to
place all of the blame on that stormy preacher turned soldier, John
Milton Chivington. He was not that powerful. Indeed, after a time,
placing blame itself seems pointless. Exonerating, condemning--those are
the duties of judges and juries. The greater need is to understand.

At one level, whether Sand Creek was a massacre or not really
does not matter. Whatever the truth of Sand Creek, it profoundly affect-
ed Indian affairs on the frontier in the last decades of the nineteenth
century. Sand Creek helped to shape policy. Sand Creek restrained the
military strategists. Sand Creek heightened the emotional tenor of the
public debate on Indian matters. Sand Creek provided a weapon to Indian
reformers. Sand Creek aroused sympathy for American Indians. Sand Creek
helped, ultimately, to bring about reform, although it may be argued with
equal force that Sand Creek so charged Indian affairs with emotion that
it made effective compromise almost impossible. And in all of that, the
truth about Sand Creek made ot one whit of difference.
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Nor does the truth about Sand Creek materially affect its
symbolic importance. The early reformers used it because what they knew
of it conformed to what they believed about the nature of Indian policy,
and once they had that perception of it, no further debate was wanted or
needed. In the ruffles and flourishes of the polemic literature of the
Indian reforn movement, many errors in fact sbound. But it did mot
matter. Similarly, it was the perception of Sand Creek that mattered to
the frontiersmen and Western editors. Their angry denunciations of
federal policy and their furious hatred of the plains Indians were not
shaped by what happened at Sand Creek but by what they believed happened
there. Sand Creek was for them symbolic of what should be done and of
the failure of a weak-kneed federal government to come to grips with the
problens of the frontier.

The symbalic importance of Sand Creek in the twentieth century
also owes more to perception than to reality. In the 1950's, after the
Great Fear of the McCarthy era had faded, script writers for movies and
television used Sand Creek to point out the the dangers of allowing
unscrupulous men to play upon popular passions. In the late sixties, in
movies like Soldier Blue and Little Big Man, the Sand Creek image was
used to protest ageinst war and the military at the very moment when
protests against the war in Vietnan were growing. In the 1960's and
1970's, in popular histories 1ike Dee Brown's Bury My Heart at Wounded
Knee and in television programs like the adaptation of James Michenoer's
Centennial, Sand Creek wes used to arouse symathy for the plight of
contenporary American Indians.® And its emotional power is still sub-
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stantial. Reference to Sand Creek still provokes an angry reaction among
many Coloradans who view each new reference as  needless and unjustified
intrusion into the past. The very mention of Sand Creek can strike
terror into the hearts of museun curators who have Sand Creek artifacts
in their collections as they envision hordes of militant young Indians
descending upon them. Sand Creek still symbolizes all that is wrong with
Anerica for many Native American people who view it as the ultimate
symbol of American perfidy and dishonor and as the primary proof of the
nation's genocidal intent. In none of that does the truth really matter.

The Sand Creek Massacre and the historical controversy which it
spawned appropriately symbolize the conquest of the last West. Embodied
in it are all of the qualities which marked the closing years of the
nineteenth century. There, in sharp relief, may be seen the exploita-
tion, violence, growth, materialism, expansion, racism, optimism, and
confusion of a people caught up in a great crucible of change. The
historical debate is about American perceptions of themselves as a
people, and its intensity underscores that struggle of writers and
historians and novelists to reconcile somehow the seeming paradox of Sand
Creeks in a nation comitted to democracy, equality, and justice for all.
That is the hidden agenda in much of the 1iterature.®

What remains, then, is the historical fact--that Sand Creek was
a massacre--and the dilemma posed by the paradox which that fact seems to
Teave. The narrow focus of the historical debate s bound up tightly in
the safety-valve of the "good men” thesis--the view that good men do not
comiit massacres. Acceptance of that view predisposes how the subject
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will be handled. If the men of the Third Regiment were good men, then

Sand Creek could not have been a massacre, or, turned about, if Sand
Creek were a massacre, the men of the Third could not have been good men.
These assumptions have to be discarded in the light of the evidence. For
the most part, guilt is a destructive emotion. Sand Creek is not a cross
for Colorado to bear forever, nor must white Americans always struggle
under the weight of some overwhelming sense of guilt and shame. Recog-
nizing the wrong, understanding it, Americans may use the lessons of Sand
Creek to be a better people. If whites must recognize that their fore-
bears were racists capable of perpetrating a Sand Creek Massacre, Indian

people must acknowledge that their forefathers were not saints, that they

were capable of and did comit atrocities of their own. The romanticized

view of the frontier experience which so long obscured American's treat-
ment of the Indians must not be replaced with a new mythology that
obscures the great positives of the American past.

Anericans--white and red--have not put the Sand Creeks of their
past to rest because they have not come to grips with the evil of which
they are capable. They are unable to acknowledge the strain of violence
which is a part of their inheritance. The notions of progress and
mission which motivated the frontier settlers is sustained today in
attitudes of moral superiority, and that conception makes it extremely
difficult to accept any version of the past which acknowledges so serious
a flaw. Perhaps, on the other hand, it is too much to expect Indian
people, who are still confronted with injustice, to set aside their use
of Sand Creek as 2 tool for reform, but they should understand that the
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harder they push the point, the more difficult it will be for many
non-Indians to acknowledge the reality of Sand Creek.

So, then, understanding the Sand Creek Massacre means coming
again to that lonely place where Black Kettle's people died and finding
there not expiation for sins comitted, justification for wrongs done,
nor pointless blame, but simple understanding of what happened in that
place. The process which Ted to that day was complex. The admixture of
personalities and emotions and misunderstandings and impersonal forces
constituted a veritable Gordian knot. And yet, the nature of what
happened at Sand Creek links nineteenth century Americans to their past
and their future with unmistakable bonds. Indeed, it touched the lives
of modern Americans profoundly and directly. The tragedy at Sand Creek
has Tess to do with the particular victins and victimizers than it does
with the human condition itseif.

Under ordinary circumstances, religious and moral principles,
codes of honor, Tegal prohibitions, respect for human life, and more
elemental feelings cf horror, shame, revulsion, and fear not only prevent
participation in the mass slaughter and related atrocities assocfated
with massacres, but also they restrain the very advocacy of such
behavior. Even in war, the limits of violence are proscribed, and most
men at arms obey the rules of war simply because they reflect their own
systens of values. Excepting the sociopathic and psychopathic
personalities, then, human beings must somehow set aside these restraints
on their conduct in order to participate in wholesale slaughter. Some-
how, the sacred values of society must be superseded.®
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Battalion of the First Colorado Cavalry until Novesber 19, 1865, when he
was mustered out at Denver.®! Cramer Teft Colorado and settled down in
the little framing community of Solomon, Kansas. In 1868, his wife died,
and a year later he remarried. By then, his honesty and steadiness made
hin an attractive possibility for public office. In 1870, he was elected
Sheriff of Dickinson County, although Abilene had replaced Solomon as the
population center of the county. Unfortunately, the old injuries to his
Tiver and stonach prevented him from becoming a part of the cowtown era
of Kansas history. On December 16, 1870, Joseph Cramer died. He was
thirty-one years old.52

Samuel Gerish Colley, the lackluster agent for the Cheyennes and

Arapahoes during the Civil War years quietly resigned in 1865, and
s1ipped out of Colorado unnoticed. ke retired to the safer environs of
Beloit, Wisconsin, and exchanged the rigors of frontier life for a career
in banking.®® His son, Dexter Colley, stayed on the frontier as a
trader. In the early seventies, he opened a 1iquor store in Dodge City,
Kansas. During that town's heyday as a cattle camp, he served on the
city council and was associated with the "Dodge City Gang,” which ran

Tocal politics during the late 1870's.%3

John W. Wright, the acerbic
Hoosier who had caused John Evans so much grief, continued his dabbling
in Indian affairs. He was involved in a number of questionable enter-
prises with the Bureau of Indian Affairs, but despite frequent accu-
sations of dishonesty on his part, he managed to avoid criminal prose-
cution. Eventually, he settled down in his home town of Logansport,
Indiana, where he spent his last days as a respected pioneer citizen.3®
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The Colorado politicos--Allen A. Bradford, Hiram Pitt Bemnet,
Jerove Chaffee, Henry M. Teller, Samuel H. Elbert--and the edi-
tors--Nilliam Byers, John Dailey, Frank Hall, Ovando J. Hollister--built
distinguished careers.% John Potts Slough, the Colorado First's first
comander who helped to launch the investigation of Sand Creek, was
appointed chief justice of the New Mexico Supreme Court fn 1866. His
bellicose manner and profane language made him a storm center, and late
in 1867, 2 member of the territorial legislature shot and killed him at

the La Fonda Hotel in Santa Fe.®

The rank and file of the First and
Third reginents went on to lives as civilians. Many of them became
Tegislators, county commissioners, school board members, church deacons,
and respectable citizens. A surprising number of them--men like Morse T.
Coffin, Irving Howbert, William Breakenridge, A. K. Shaw, and David
Mansell--wrote about Sand Creek in later years.®® Some Coloradans 1ike
Julfa H. Lambert, Matson Clark, and George Thompson, forcefully crit-
icized Sand Creek and Chivington. 5

John W. Prowers, the Arkansas valley rancher who had married
Amache Ochinee, the daughter of One Eye, was one of those who never
forgave Chivington. He prospered in the years after Sand Creek. His
wife received an allotment of land on the Arkansas under the terms of the
Treaty of the Little Arkansas and he bought the claims of others who
obtained grants under the treaty, including the property of Julia Bent,
William Bent's daughter. He was the principle founder of Las Animas,
Colorado, and he was influential in both political and business affairs
until his death in 1884,
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By then, time had changed some things, and Amache Prowers,
called "Amy* by her friends, had mamaged to win acceptance in Colorado
society. Her personality, wit, and dignity overcame many prejudices.
She became something of a celebrity in the state, and she was much sought
after in Denver social circles. She remained quite unaffected by the
fuss and somewhat suspicious of the attention. She was active in the
Eastern Star, and on one occasion in the early 1890's, she came face to
face with John Chivington for the first time since the day he stood in
the doorway of her home at Caddo and ordered soldiers to hold her family
as prisoners until after his troops had done their work at Sand Creek.

She was talking to friends when one of the hostesses approached
her with a giant, white bearded man in tow. "Mrs. Prowers,” she said,
“do you know Colonel Chivington?"

The tiny Cheyenne woman turned and looked up into Chivington's
face. Ignoring his outstretched hand, she answered, in a voice that
reverberated through the room: “Know Col. Chivington? I should. He was

my father's murderer.**
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CHAPTER XX
THE SURVIVORS

In the fall of 1873, a party of buffalo hunters returning to
Dodge City, Kansas, after an unsuccessful hunt on the plains of eastern
Colorado, struck the big bend of Sand Creek and descended the bluffs to
the place where Black Kettle's people had died nearly a decade earlier.
Nature had already erased much of the evidence of what had happened
there, but a few sunbleached bones still lay scattered along the creek
bed. The hunters had no hides to show for their work, so they gathered
up the bomes and loaded them on the wagons to be sold at Dodge for

fertilizer and buttons.

Those white scavengers removed the last
physical traces of the Sand Creek Massacre. For them, it was a trivial
and unimportant act, but it underscored an important fact. For the
Cheyennes, Ponoeohe, the 1ittle dried river, had becone 2 place of death,
and they never returned, even to bury the dead.

That dreary day in Hikomini, the freezing moon of 1864, the
Cheyennes came to the end of a time when they could coexist with whites
peacefully without losing their freedom as a people. There, the last
fragile threads of trust snapped. Afterwards, the forces of American
modernization closed on the Cheyennes with dizzying speed. The Sand
Creek Massacre represented something more than e military defeat,
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