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Giordano Bruno

1548-1600

In many ways, the Italian philosopher Giordano Bruno, influenced in his thought by
the celebrated Platonist Marsilio Ficino (1433-1499), is an ideal representative of con-

tradictory forces in the Renaissance. He was educated as a Dominican friar but was ac- v

cused of heresy in the 1570s and fled Italy, taking temporary teaching posts ar Toulouse,
Paris, Wittenberg, and Oxford, where he was the guest of the poet Fulke Greville and
possibly Sir Philip Sidney. Bruno viewed the philosophical development of kis own time,
including the revolutionary work of Nicolaus Copernicus (1473-1343) and his claser
contemporary Galileo Galilei (1564~1642) as the opening of a great age of science and
philosophy. Like both Copernicus and Galileo, Bruno was severely persecuted by the In-
quisition, but his fate was drastically worse, being burned at the stake in Rome when he
steadfastly refused to renounce his philosophical and theological views. Bruno’s many
heresies included the view, espoused in the selection here, that the entire universe 3¢ both
 animate: God cannot bé Tocalized in a spatzal heaven but is a spiritual and in-
t ual principle in all things. In particular he viewed the influstice of convertional
church authority, which evenfually put him to death, as a perversion of wisdom and truth.
In one inflammatory work, The Expulsion of the Triumphant Beast, he represented the
pope and other ecclesiastic authorities as the very evil that needed to be expelled. Among
many ironies affecting his later reception and influence is the fact that while he saw him-
self as part of a scientific revolution, his rejection of empiricism, materialism, and the be-
lief that nature could be understood as merely mechanical operations upon elementary
pasticles or atoms put him on the wrong side of contemporary developmenis. Thus he has
been associated with mystics and pseudoscientific projects such as the alchemists’ search
for the Philosopher’s Stone and belief in the “arts of memory” as possibly allowing the
direct assertion of mind over matter. For later thinkers, such as Baruch Spinoza
(1632-1677) and the Cambridge Platonists, particularly Ralph Cudworth (1617-1688),
and, more dramatically, for thinkers such as Friedrich Jacobi (1743-1819) and Coleridge
(below, page 493} in the Romantic era, Bruno appeared as a viral forerunner, a point of
resistance to a view of nature as mechanical. His notion of spirit as distributed throtigh
nature was crucial not only for early versions of Pantheism, but lent at least analogical
support to the development of naturphilosophie, after Johann Gottlieb Fichte
(17621814}, Friedrich Schelling (1775-1854), and Hegel (below, page 552).

There is a complete edition and transiation of Bruno’s Della causa, principio, ed
uno (1584) by Robert De Lucca (1998). The Expulsion af the Triumphant Beast has been
translated by Arthur D. Imenti {1964). See Dorothea Waley Singer, Giordane Bruno, His
Life and Thought (1950), which includes a translation of Bruno’s On the Infinite Uni-
verse and Worlds; Francis A. Yates, Giordano Bruno and the Hermeric Tradition (1964>
and The Art of Memory (1966); Paul-Henri Michel, The Cosmology of Giordano Bruno
(1973); Hilary Gaui, Giordano Bruno and Reraissance Science (1999;.
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Dixon  Then you say, Theophilus, that everything
which is not a first principle and a first cause, has such a
principle and such a cause? ’

Theophilus  Without doubt and without the feast
confroversy.,

Dixon Do you believe, accordingly, that whoever
knows the things thus caused and originated must know the
ultimate caase and principle?

Theophilus  Not easily the proximate cause or the
proximate principle; it would be exfremely difficalt to reg-

ognize even the traces of an ultimate cause and creative +

principie.

Dixon Then how do you think that thase things
which have a first and a proximate cause and principle can
be really known, if their efficient cause (which is one of the
things which contribute to the true cognition of things) is
hidden?

Theophilus T grant you that it is easy to set forth the
theory of proof, but the proof itself is difficult. It is very
practicable to set forth the causes, circumstances, and meth-
ods of sciences; but afterward our method-makers and ana-
Iytical scholars can use but awkwardly their orgamum, the
principles of their methods, and their arts of arts.

Theophilus T should say, then, that one shouid not ex-
pect the natural philosopher to make plain all causes and
principles; but 6niy the physical, and only the principal and
most essential of these. And although these depend upon the
first cause and first principle, and can be said to possess
such a cause and principle, this is, in 2ny case, not such 2
necessary relation that from the knowledge of the one the
knowledge of the other would follow; and therefore one
should not expect that in the same science both shouid be
set forth,

Dixon  How is tha(?

Theophilus  Because from the cogrition of all depen-
dent things, we are unable to infer other knowledge of first

Coneerning the Cause, the Principle, and the One. Brano’s work (15843 is
here reproduced in part from Benjamin Rand, ed., Modern Classical Philoso-
phers (Bosten: Houghton Miffiin Co., 1908, 1924, 1936). Translated by
Josiah Royce and Katherine Royee,

-

cause and principle, than by the somewhat inefficacious
method of traces. All things are, indeed, derived from the
Creator’s will or goodness, which is the principle of His
works, and from which proceeds the universal effect. The
same consideration arises in the case of works of art, in so
much as he who sees the statue does not see the sculptor; he
who sees the portrait of Helen does not see Apelies: but he
sees only the result of the work which comes from the merit
and genfus of Apelles.’ This work ig entirely an effect of the
accidents and circumstances of the substance of that man,
who, as to his ahsolute essence, is not in the least known.,
Dixon  So thal to know the universe is like knowing
nothing of the being and substance of the first prineiple, be-
cause it is like knowing the accidents of the accidents.
T)‘iééﬁkﬂm Exactly, but I would not have you imag-
ine that { mean that in God himself there are Accidents, or
that He could be known, as it were, by His Accidents.
Dixon 1 do not attribute 1o ¥ou so crude a thought,

" and 1 know that it is one thing to say that the things extrane-

. Ous to the divine nature are accidents, another thing to say

that they are His Accidents, and yet another thing to say that
they are, as it were, His Accidents: By the last way of speak-
ing I believe you mean that they are the effects of the divine
activity; but that these effects, in so far as they may be the
substance of things, and even the natural substances them-
selves, in any case are, as it were, the remotest accidents
whereby we merely touch an apprehension of the divine su-
pernatural essence.

Theophilus  Well said.

Dixon Behold, then, of the divine substance, as well
because it is infinite as because it is extremely remote from
its effects {while these effects are the furthest boundary of
the source of our reasoning faculties), we can know noth-
ing.—unless through the means of traces, as the Platonists
say, of remote effects, as the Peripatetic philosophers say, of
the dress or outer covering, aggiméfabalists, of the mere
shouiders and back, as the Talmudists say,” or of the mirror,
the shadow, the enigma, as ihegpocafyﬂlc writers say.

Theophilus Al the more is this the case because we
do not see perfectly this universe whose substance and prin-
ciple are so difficult of comprehension. And thus it follows
that with far less ground can we know the first principle and
cause through its effect, than Apelles may be known through
the statue he has made. For the statue all may see and exam-
ine, part by part; but not so the grand and infinite effect of

. the Divine Power. Therefore our simile should be under-

stood not as a matter of close comparison.

! Apelles (fourth century B.c.), Greek painter.
*fRoyee] Cf. Exodus xxxiii, 1831,
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Dixon  Thos jt is, and thus I understand it.

Theophilus It would be well, then, to abstain from
speaking of so lofty & matter,

Dixon
theologically, to know the first principle in so far as higher

spirits have revealed it, and divine men have declared it. Be- /

Tagree to that, because it suffices, morally and

.

yond this point, not only whatever Law and Theology you :\:‘
will, but also ail wise philosophy has held it as a profane !
and turbulent disposition, to rush into demanding reasons

and definitions for such things as are above the sphere of our
intelligence.

Theophilus  Very good: but these do not deserve
nuch as those deserve pralsc WhO strungle to-

?_alam

posﬂé and dxs‘;olubie (a]though not Tor lhdt mason lo they

w_pnmhﬂahon, as has been well said in Liu, T]m&u%)

It is needfut that “{hey should know their principle and canse;
and consequently with the grandeur of their existence, of
their life and of their works, they show and set forth, in
infinite space, with inmumerablie voices the infinite excel-
lence and majesty of their first principle and cause. Leaving
then (as you say) those considerations in so far as they are
superior to afl sense and intellect, we will consider that prin-
ciple and cause in so far as, in its traces, it either 1s identica)
with nature itself, or lies revealed 1o us in the extent and in
the lap of nature, Question me, then, in order, if you wish
me to answer you in order,

Dixon 1 will do so. But first, since you constantly
speak of Cause and Principle, I should like to know whether
those are used by you as synonymous words?

Theophilus  No.

Dixon  Then what difference is there between the one
and the other term?

Theophﬂu& ¥ answer that when we speak of God as
first principle and first cause, we mean one and the same
thing but from different points of view; when we speak of
principles and causes in Nature, we speak of different things
from different points of view, We speak of God as the first
principle inasmuch as all things come only after Him in an
ordered rank of before and after; cither, according to their
nature, or according to their duratdon, or according to their
value. We call God the first cause, in so far as all things are
distinct from Him, as the effect from the efficient, the thing

A

Concerning the Cause, the Principle, and the One < 200

produced from that which produced it. And these two poinss
of view are different, because not everything which comes
first and s of more value is the canse of that which comes
later and is of less value; and not everything which is the
cause is prior to and of more worth than that which is
caused, as will be plain to him who reflects carefuliy,

Dixen Then tell me, in speaking of ndtural thmfr%
what is the differey

Thébphr!us Although at times the one term 18 used in
place of the other, nevertheless, properly speaking, not
everything which is a principle is a cause, because a point is
the principie of a line, but it is not the cause of the line; the
instant 1s the principle of temporal activity, the place
whence is the principle of the motion, the premises are the
principle of the argument, but they are not the cause. There-
Tore principle is & more general term than cause.

{"Dixon Then restricting these two terms to certain
Special significations, according to the custom of those who
reform their terminology. T believe you to mean that Princi-
is that which mlrmswally brmgs 10 pass the consntuﬂon
and which remains in what it has produced. Thus,
for instance, matter and form remain in their composnc or
again, lhe elemems of whlch things hcxve been compc;sed

inthe producuon 01' thmés and whzch as 1ts being
of the ‘ihmus produced, as is the case w1th tbe efﬁcwni

ery good.

Since, then, we have come {0 an understand-
ing concerning the difference between those things, ] wish
you to devoie your atiention first 1o the Causes and then o}
the Prznmples And as to the Causes, T desire first to know
about the firs efficient cause, about the formal cause, which
you say is conjoined to the efficient; and, lasily, about the
firal cause, which is understood to be the power which
moves this.

Theophilus  The order of discourse which you pro-
pose pleases me much. Now as to the efficient cause: I assert
that the universal physical efficient cause is the universal In-
tellect, which is the first and principal faculty of the world-
soul and which is the univer

o - Yo

) Theapht.’m
Dixon

Dixon

distmct and T
from the abovc) rofound: yet you will give me plca—
sure If you will explam the whole more in detcul beginning ¥
by informing me just what is that univ llect.
Theophilus { The universal intellect is the most inti-
mate, real, and essential faculty and effective part of the

e
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world- soul Tins is one and the same thmc which fills the

the various ‘pecm\ as 1s thtmg, and has the same relation to
the he production of natural things as our intellect to the pamim
lel production of our g&fieral ideas.’ Tms is called by the
Pythagoreans the moving spirit and propelling power of the
universe; as saith the poet, “Totamgue infusa per artus,
mens agitat molem, ef loto se corpore miscer.”* This is
cailed by the Platonic philosophers the world-bui
builder (they say) proceeds from the hi gher wor! 8,
in fact, one) to this world of sense, which is divided into
many, and in which not only harmony but also discord
reigns, because it is sundered into parts, This intellect, 1
fusing and extending something of its own nto mater, rest-

Pl

oy

2
p

Yoy
R - ‘ff"fra’e

bers, and from these finafly gathering back to the heart the
unfolded powers, it behaves as if again knetting together
spun-out threads. Now, since we believe that even inanimate
s we know how o produce ‘with 4 CeTtain or-
ing 9}1 the surz‘a&e o"f matier, are not

Q_:j_}ﬁgﬂt‘:wed without fore ought and mind,~as when, cutting
and scuiptunng a piece of wood, we bring forth the effigy of
a horse: how much _greafer must we believe is that creative
mteﬂuzence which, from the interior of the ger minal matter,
brmcs Torth the hones, sxisnas th Carilage, iellcws out the
arteries, s, breathes into the pores, weaves the “bres, forms
the iiranchmo nerves, and with such admlrab le mastery
arranges the whole? [ say, how much greater an artificer is

stricted (o one sole part of the material

fglwqggi_l_"ggvele% in 1tself, produces all things. By the Magi
this intelligence is called most fruitful of seeds, or even the
seed-sower, since it is He who impregnates matter with all
its Yorms, and according to the type and condition of these
succeeds in shaping, forming, and arranging all in such
admirabie order, as cannot be attributed to chance, or to any
principle which cannot consciously distinguish or arrange.
Qrpheus calls this Intellect the eve of the world, because it
sees all pawrai objects, both within and without, in order
that all things may succeed in producing and maintaining
themselves in their proper symmetry, not only intrinsincail %
but also extrinsicaily. By Empedocles it is called the Distin-
guisher, since it never wearies of unfolding the confused
forms Within the breast of maiter or of calling forth the birth
of one thing from the corruption of another. Plotinus calls it
the father and progenitor, because it distributes sceds
throughout the Geld of pature, and is the i}mxxmate dis-
penser of for

By us thm Inte]lect is called the i mncr amﬁm

from’ Wlthm the tmgb unfurl the buds dnci there wnhm are
woven like nerves, leaves, flowers and fruits; and inversely,
at certain times the sap is recalled from the flowers and
fruits to the fwigs, from the twigs fo the branches, from the e

Ea
i

branches to the trunk, and from the trunk to the root. Just so
it is with animals; its work proceeding from the original
seed, and from the centre of the heart, to the external mem-

*fRoyce] The reference is to a well-known scholastic parailei of the univer-
sals present in fingy and the universals present in owr minds when we form
our ideas of natural classes. The universal Tntellect is related (o the produg-
tion of natural forms, or species, as our mind is related to the production of
our ideas of these species.

#[Royce] Infused through the members, mind vitalizes the whole mass and i3
mingled with the whole body.

hirctghott the whole. There
Ving T 15 all things,

_thc mundane which makes all thmgs and the other kinds of

spirifs which become everytmng 61 it 15 needful that be-
itween the extremes the means should be found, which is the
i true efficient cause, not so much extrmsm as even intrinsic,

] of all natural thmé,s

Dixon 1 should like o see you distinguish, as you un-
deratand them, extrinsic cause and intrinsic cause.
{ Theophilus ¥ call a cause extrinsic when as an effi-
cient it dees not form a palt of the “things compounded and

produced. T call a cayge i insic in so far ag it does not

1{—~ operate around and outsuie of oi) ects but in the manner just

explained. Hence a cause is extrinsic by being distinct from
the substance and essence of its effects, and therefore its ex-
istence is not like that of things that are generated and de-
cay, aithough it embraces such things. A cause is intrinsic
with respect to the actuality of its own workmgb ,‘

P ,\/«Jf

ficient is workmg is the perfact;on of the umverse which
1mphes that i in divarsc porl tions of matter ail forms are actu-

ally existent, In n this end the mteileci takes sugh gfédt plea-

“Theophilus Very well. Now I acd to this that just as
this efficient cause is omnipresent in the universe, and is
special and particular in the parts and members thereof, just
s0 its form and its purpose.

Dixon  Now, ugh hag been said about causes; let
on.of principles.

I{n_ 01der then, -10.get.at Jhe CDnStltutIVL
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some sort the same as the aforesaid efficient cause; since the
miclhﬂence which is a power of the world-soul | has been
called 1he proximate efficient cause of all natural things.

ciple and cause of natural thines? How can it have th
1[1021_61:—3;1 mthnsu: part instead of an extrinsic pan‘?
h: s 18 not incongruous,
Lons;dermg that the soul is within the body &s the pilot is
thhm the e ship. And the leot in so far as he shares the me—'
tma f Lhe ship, is a part of 1t Yet considered in so, s he
es and moves it, he is. not 1egarde a part, bu
nct efficient cause. Just so the soul of the universe, in so
far as it animates and informs things, is an intrinsic and for-
mal part of that universe. But in so far as it direcis and gov-
erns, it is not a part, it does not rank as a principle, but as a
cause. Aristotle himself grants this, who, nevertheless, de-
nies that the soul has that relation to the body which the
steersman has to the ship: yet considering it with regard to
that power which thinks and knows, he does not dare to cali
it a perfection and form of the body; but he considers it as
an efficient cause, separate in essence from matter. He says
that that is a thing which comes from without, self-existent
and separated from the composite.

Dixon 1 approve what you say, because if that exis-
tence separate from the body belongs to the intellectual
powers of owr minds, and if this intellectaal power has the
value of an efficient cause, much more should the same be
affirmed concerning the Soul of the Werld Because Pioti-

the ‘way Cin which the one dnd the othcr rules. The World-

;tself-mke any laxm of meerfec
therefore it 1s ctcrnally

_ 1th Ihe same Vsubjecl

The human soul 16 mani estly in quite the contrary condi-

tion. Since then, according to your principles, the perfec-

tions which exist in our mferior natures, in 2 far higher de-

gree should be attributed to, and perceived in, superior

natures, we ought doubtiess to confirm the distinction

which you have brought out. But we must recogmze thls
in the Soul Of the Woﬂd "Bl als '

SPlotinus {abave, page 127),

Sou, _as if unbound, rules lhe world in such & way that 11“19
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e 1 C He does not méeed thmk ihat L}m takes place
Lh:ough memory reasoning, and consideration; because
each of their works is an eternal work, and there is no ac-
tion which can be new to them, and therefore they do noth-
ing which is not fitting to the whole, perfect, and with a cer-
tain and preordained order, and they accomplish alt without
an act of consideration. Aristotle shows this by using the
example of a perfect writer, or zither-player. While in this
case nature does not reason or reflect, he does not wish it to
be concluded that she works without intelligence and final
intention: because exquisite writers and muasicians pay less
attention to what they are deing, and yet do not blunder like
the inexpert and clumsy, who while thinking and attending
more, yei accomplish their work less perfectly, and not
without blunders.

Theophilus  You understand me. Let us now pass on
to the more special. it seems to me that they detract from the
divine goodness and from the excellence of that great soul
and simulacrum of the first principle, who wili not under-
stand nor affirm that the world with all its members is ani-
mate, How should God be envious of his image, or how
shouid the architect not love his own individual work, of
whom Plato says that he takes pleasure in his work because
of his own simnilizude which he admires in it. And truly, what
more beautiful than this universe conld be presented to the
eyes of the Deity? And it being the case that this consists of
its parts, to which of these should more be imparted than to
the formal principle? I will leave for a better and more par-
ticular discourse a thousand natural reasons beyond this top-
ical or logical one.

Dixon 1 do not care to have you exert yourself in that
direction, considering that there is no phitosopher of any
reputation, even among the Peripatetics, who does not hold
that the Universe and its spheres are in some way animated.
I should now be glad to know ip what manner you hold that
this form makes its way.inio tl}c material of the universe?

Thenpht!us It joins itself to it 11 SUCH & THanner that
corporeal nature, which in itself is not beautiful, in so far as
it is capable of it, shares the beauty of the soul, since there
is no beauty which does not consist of some figure or form
and ne form wh;ch has not been produwd byva soul

Dixon 1 seem 1o be hearing an entirely new thing,
You hold perhaps that not only the form of the Universe, but
all forms of natural ebjects are souis?

Theophilus  Yes.

Dixon  Have all things. then, souls? ¥

Theophilus  Yes.

Dixon  But who w111 grant you this?
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Theophilus  But who with reason will be able to gain-
say it?

Dixon  According to common sense, not all things are

Theophilus  The commonest sense is not the truest,

Dixon 1 easily believe that that can be defended. But
the fact that a thing can be defended does not suffice to
make it true; considering that it also must be proved.

Theophilus  That is not difficult. Are there not
philosophers who say that the world has a soul'?

Dixon_ There sugciy are'many, ang very notable ones.

Theophilus  Then why do not the same phz]osophcrs
say tfaat atl the parts of the world have souls?

the most 1mp01tant parts, and 1hosc Wh!Ch Jare true parts of

the World . Since with no less ground they hoid thdl the soui

1vmg bemvs percep-
t1ble to us are Lompletely present 1hr0u01}0m them,

frue parts ; of the Un;vmse“* e

Dlxon Those Lhat are pot what the Per]paietlcs call

and other parts which, acc 0
tute the complete animate Organisi; or such as the moon,
the sun, and other heavenly bodies. Beside these principal
animate organisms there are those which are not primary
parts of the universe, of which some are said to have a vege-
tative soul, some a sensitive soul, others an intellectual soul.
Theophilus  Yet, if accordingly the soul which is in
everything, is also in the parts of everything, why do you not
hold that it is in the parts of the parts?
Dixon It may be, but in the parts of the parts of ani-
mate things.
Theophilus  Now what things are there which are not

animate, Or are not parts of animate things?
Mﬁz};n Does it seem Lo you that we have so few such
things before our eyes? All things which have not life.

Theophilus  And what are the things that have not
tife, at least the vital principie?

Dixon  To come to an undesstanding, do vou hold that
there may be any things which may not have soul and which
may not have the vital principle?

Theophilus- That, in fine, is what I hold.

fwif”keop}zilus I say, then, that the table as a table is not
animate, nor the g éarments ner the leather as ]cather nor the

| tion of splritual sub
afive. L

“Theophilus Then what things do you thmk are not

Lmn ané 11fc

have within €hemselves matter and form. Leta hing be > even
i1, it has w1t]nn melf some por—
h, if it finds a flttmg vehicle,

unfolds itself" so as to become a plant or an ammai and re-

iipto be ammated “because spirit is found in ail

‘- things, and there is not the least corpuscle which does not

contain within itself some portion that may become living,

b

(O ) y
LI § :f‘g ?_r LY

Dixon Youﬁl!ééw,,m;mgSsee.migglm

way in which

1nma _all may | be produced

Theophzlus 1 do not say seemingly true, hut true, For
spirit is found in all things, those which are not living crea-
tures are still vitalized, if not according to the perceptible
presence of 311ima£ion and life yet they are dnimatc accoré-

On other occasions I shall be able to discuss more at length
the mind, the spirit, the soul, the life, which penetrates all,
is in all, and moves all matter, fills the lap of that matter and
dominates it rather than is dorninated by it. For the spiritual
substance cannot be overpowered by the material, but rather
embraces it.

Dixon  That appears to me to conform not only to the
sense of Pythagoras, whose opinion the Poet rehearses when
he says,—

Principio caelum ac terras camposque liquentes,
Lucentemgue giobum lunae Titaniague astra
Spiritus intus alit, totamque infusa per artus
Mens agitat molem, totogue se corpore miscet,”

but also it conforms to the Theologian who says, “The spirit
rades over and fills the earth, and that it is which contains all
things” And another, spesking perchance of the dealings of

© Anaxagoras (3007 5.0~428 B.0.), Greek philosopher and mathematician.
IRoyce| In the beginning the sky, the carth and fields of the WALSTS,
Glistening orb of the moon, and also the radiant sunki zht,
Allis inspired with Life, and trembling through every member,
Mmd vitalizes the mass, and with the whole body is mingled.
MMMMMMMMMMMMMM Virgil's Aeneid V1,724 f£.
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form with matter and with potcm]a];ty, says that the latfcr is
dominated by actuality and by form.

Theophilus I then, spirit, mind, life, is found in all
thmfrq and in v

tained within it. [ say that if life is found in al

thin; gs the

soul must be the form of ail things; that which through
everything presides over matter, holds sway over composite
things, effects the composition and consistency of their
parts. And therefore such form is no less enduring than mat-
ter. This I understand to be One in ail things.

z_gg_g:s]ble that it should be dnnulled begause [he splrlmdi
substance 18 not Jess real than the material. Then ouly exter-
nal forms can change and even be annulled, becaus hey
are ot things, but of things; they are not sul

Lhuy are acc1dcnts and c1rcum%tanws

5

xgnorgm of the
surme Eorruptlble substarices becatise thcy cal ch1eﬂy, prz—
marily and principally that substance which results from
composition. For the latter is only an accident, containing
within itself no stability and truth, and resolves itself into
nothing. They call that the true man which results from
composition; they call that the true soul which is either the
perfection of a living body, or at least a thing which results
from a certain sympathy of compiexion and members.
Therefore, it is not strange that they do so much and so
greatly fear death and dissolution; as those for whom ruin of
their being is imminent. Against this madness nature cries
out with a loud voice, assuring us that neither bodies nor
souls should fear death, since both matier and form are ab-
solutely constant principles.

;\{_Dixon Then you approve, in some sort, the opinion
v, of Anaxagoras who calls the particular forms of Nature la-
tent, and in a sense that of Plato who deduces them from

; C{mcermng rhe Cause, the PJ mup!e and Ihe One
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tle who makes them, as it wer e, issue from the potent
‘of matter?
The

f'hm Yes Becmse as we have sa1d WhE:I'C
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creator of 1dea1 £o1ms and vanet}es 1s intellect. And even if

it does not obtain forms from matter, it nevertheless does
not go begging for them outside of matter, because this
spirit fills the whole.

Pol’yhymnim Velim scire quo modo forma est anima
rtnedi ubique tola,® if it is indivisible? 1t must, ther, be very

blg, even of infinite dlmcnsmns if one may call Lhe world

tha.e as a sign that He is present 1hrough the whole world,
he ordered a crucifix as big as the church, in the similitude
of God the Father, who has the Empyrean heavens for a
canopy; the starry heavens for his throne, and has such long
legs that they reach down to the earth, which serves him for
a footstool. To him came a certain peasant, and questioned
him thus. Reverend father, now how many elis of cloth
would it take to make his breeches? And another said that alf
the peds am_i beam of Meldzm and

Gervasms but pr::rhaps 1 can that of Mditel PGI‘Uh)/H]muR ¥
can, howevez, to satisfy you both, give you a comparison,
because I wish you to carry away some fruits of our reason-
ing and discourse. Know, then, in brief, that the Soul of the

World. and the Dwnuty are not ommpresent Lhrough dl and

could be there: because- this is impossible to any sort of |
body, and to any sort of spirit; but in a manner which is not |
easy (o explain to you if not in this way, You shouid take no- |
tice that if the Soul of the World and the universal form are |
said to be everywhere, we do not mean corporeally and di-
mengsionally, because such things camnot be; and just so they |
cannot be in any part., But they are spiritnaily present in |

everything—as, for example (perhaps a rough ene), you can
imagine a voice which is throughout a whole room and in
every part of the room; because, through ail, it is completely
heard: just as these words which I utter are heard completely

81 want to know in what way the form is everywhere the whole soul of the
world, if it is indivisibie.”
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by all, even were there a thousand present, and my voice,
could it reach throughout the whole world, would be every-
where through everything. I tell you then, Master Polyhym-
nius, that the soul is not indivisible like a point, but in some
sort like the voice. And I answer you, Gervasius, that the
Divinity is not everywhere in the sense that the God of

Grandazzo was in the whote of the chapel, because, ai-
though he was present throughout the church, vet all of him
was not present everywhere, but his head was in one part, his
feet in another, his arms and his chest in yet other parts. Bug
that other is in its entirety in every part, as my voice is heard
completely in every part of this room.




